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N the January issue we promised to say something 
about the position in Rumania. We are very fortunate 
to have the two following valuable articles on the subject, 
and we are indeed grateful to the writers for their 
contributions. . 

The first gives the historical background by an eminent 
Byzantine scholar, Dr. Endre Ivanka, Professor of the Univer- 
sity of Graz in Austria; the second, which deals with the 
present position, 1s by Ion Ratiu who comes from one of 
the old Rumanian Uniate families. 

In 1946 we considered the Ruthenians in some detail 
both giving an English translation of the Holy Father’s 
encyclical letter Orientales Omnes (in the April-June issue) 
and also an account of their condition in the U.S.A. (see 
October-December issue) and other articles and reports 
have been given. They have deserved our attention and 
admiration both for their heroic sufferings and their wonderful 
survival and even revival, they are by no means extinguished 
after three years of coercive measures. It is now the turn 
of the second largest group of Catholics of the Byzantine 
titt—the Uniate Rumanian Church. News is still coming 
in and they have not been so much before the public eye, 
yet their stand is just as heroic and we believe their survival 
as sure. 

In recounting such events and giving the necessary historical 
background we may seem to some to detract from the eirenic 
spirit of this review. We think not. It is necessary for 
all concerned to face the truth both in history and at the 
ptesent time. We believe in general that this time of trial 
for the Uniate Churches is of immense value to Catholic 
feunion work. 
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In the particular case of the Rumanians we think that this 
persecution, which is certainly not prosecuted by the Orthodox 
Church, as such, will result in a closer knitting together of 
the Rumanian peoples. Tue Eprror. 


THE RUMANIAN GREEK-CATHOLIC 


CHURCH 


ISTORICALLY Rumania consisted of a part west 

of the Carpathian mountains (Transylvania) and two 

Provinces (Valachia and Moldavia) east of them 

The separation of Rumania into these two patts, 
viz. that of Transylvania and that of the Danube principalities, 
which later formed the kingdom of Rumania as it was known 
before 1920 (in Rumanian language: the polarity between 
“« Ardelean ” and “‘ Regatean ”) is the decisive event in the 
whole history of the Rumanian Greek-Catholic Church 
from its origin; indeed it has both made possible and con- 
ditioned its very origin. 

It is not a question of deep-rooted national differences 
operating from the beginning of Rumania’s evolution—a 
this respect perhaps the local contrasts between the National 
Rumanian life of Moldavia and that of the so-called Valachia 
(Muntenia and Oltenia) are greater and more significant than 
those between these two Cis-Carpathian territories and the 
Trans-Carpathian one. Nor should it be supposed that the 
political development on each side of the Carpathian mout- 
tains took a different course from the very beginning, ot 
that it shaped itself around different political centres and s0 
gave two different directions to the national evolution. On 
the contrary, the first foundations of the Rumanian State were 
laid on the ridge of the Carpathian mountain chain which 
encircles the natural stronghold of Transylvania from the 
south. Like a saddle across the mountain range, lay the 
original Rumanian principalities on either side of the Cat 
pathians. These frontier principalities, ruled by native 
princes under feudal allegiance to the Hungarian Crown, held 
the frontier passes and their hinterland against the wandering 
Cumanes. Then, on the fall of the Cumanian power they 
spread through the Danubian plain; and after hard fighting 
even conquered from the Tartars the Bessarabian area (ist 
half of the fourteenth century). 
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The true centre of gravity of these states remained, however, 
for a long time to come, upon the Carpathian ridges and in 
the castles of these native princes. The residences of these 
princes shifted but slowly towards the fertile plains (one of 
them, Curtea de Arges, is familiar to all admirers of Byzantine- 
Balkan art). Similarly the cultural ideals remained for a long 
petiod, a chivalry influenced by the West and the feudalism of 
a Western Court. LEcclesiastically, indeed, and in the field 
of ecclesiastical art, on account of its Balkan connections, 
Rumania belonged to Byzantium (as early as about 1200 
there are reports of wandering bishops of the Greek rite, 
who accompanied the Rumanian highland shepherds in their 
nomadic manner of living) and this is true of the whole of 
Rumania far over the mountains into Transylvania. Neither 
did this cause any cultural or social schism between the 
Transylvanian Rumanians and those of the Danube Valley. 
The blow came from the outside. Through the advance of 
the Turks into the Balkans, Rumania came to be on the 
boundary line between two great powers, which incorporated 
in themselves the diverse outlooks of East and West; this 
frst drove a line of division through Rumania, a line which 
tuns along the line of defence against the Turkish invasion, 
ie. the Carpathians, and has turned the development on either 
side of this line into different paths. In the Transylvanian 
pat of Rumania, lacking now the support of its national princi- 
palities, the ruling classes were denationalized, largely because 
they obtained an equal rank with the Hungarian nobility and 
were thus absorbed by Hungarian culture and, likewise, 
bythe Latin Church. But this did not bring the lower classes 
of their fellow-nationals—the shepherds, serfs, peasants and 
tm-hands—into union with the Church of Rome. In the 
Danube principalities there remained intact, though under 
Turkish suzerainty, the national Rumanian principalities ; 
equally the nobility of the Boyars and the administration of 
the Church remained indigenous. Moreover, the Turkish 
swerainty made the country even more accessible to Greek 
influence (from Constantinople). This led at last not merely 
to the permeating of the Rumanian Church with Greek or 

Phanariotes ” (ic. coming from the Christian part of 

Mstantinople, called “‘ Phanar”) elements, but also often 
tothe granting of the princely dignity by the Sultans and Grand 

lzits to influential Phanariotes. The fact that a great number 
of the monasteries were subordinated to the Athos monas- 
tes and that Athos held large possessions of lands among 
B 
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the principalities, strengthened still more the Greek influenc, 

In contrast to this development in the Danube principalities 
the Church in Transylvania remained free from Greek infly 
ence; it retained the Bulgarian-Church slavonic liturgicd 
language, but had no firm organization. The bishops, o 
whom we have historical evidence from time to time, wer 
rarely in possession of permanent episcopal sees ; most of them 
were abbot-bishops, i.e. superiors of some monastery who 
were consecrated—as in a Missionary Area—in order to 
operate from their respective monasteries, which were the 
real bases of the religious life of the country. The villag 
priests, who were of serf extraction, were not exempted 
because of their priesthood from the obligations of serfdom; 
there were no freemen or nobles out of whom the Rumanian 
clergy might have been recruited, since the Rumanian nobility 
was absorbed by the Magyar and had become Latin-Catholic 
(e.g. the famous Hungarian family Hunyadi belonged initially 
to the ancient Rumanian “‘ Cnez ”’ nobility). 

Thus, the Rumanian parish priest, who belonged to th 
Greek rite, remained the serf of the landlord, in whose domain 
he officiated. As in all border areas, between the territorie 
of the Byzantine and those of the Latin rite, the contrast o 
rite was also a sharp social contrast. This, as is well knows, 
is one of the strongest obstacles to the union of the peopl 
practising the Eastern rite with Rome. 

This was the position of the Rumanian church in Transyl 
vania at the time when the country—in consequence of the 
events of Turkish history—was separated from Hungaty, 
and came under Protestant princes ; its Hungarian population 
became predominantly Calvinist, and, its “ Saxons” (i¢ 
German) population entirely Lutheran. It is a highly signif 
‘cant, one may even say providential, fact that it was Protestat- 
tism that laid the basis for the union of the Rumanians with 
Rome and the formation of the Rumanian Greek-Catholi 
Church. As early as 1566 a Transylvanian diet emphasize 
the necessity of making the Scriptures accessible to Rumaniats 
in their own language and thus emancipating them from tht 
guardianship of their Orthodox clergy, i.e. to make them 
Protestants. Under the Magyar-Protestant aegis there wet 
published and spread about Rumanian books of sermons aft 
translations of the bible which at the same time propagate 
Protestantism. The greatest Catholic prince of Transylvants 
Stephan Bathory (1572-6, later king of Poland), respected tht 
autonomy of the Orthodox Church and even rendetéd 
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possible the establishment of a permanent bishopric, sub- 
otdinated to the metropolitan of Valachia. The Protestant 
rinces of the first half of the seventeenth century, Gabriel 
Bethlen and George I Rakoczi, resumed, however, the 
attempts at the protestantization of the Rumanians with might 
and main. The Orthodox Rumanian bishop was made sub- 
otdinate to the Calvinist bishop of the country; with time 
an ever growing number of parishes and even whole deaneries 
were transferred from the Orthodox bishop’s jurisdiction to 
that of the Calvinist ecclesiastical authorities (so that at last out 
of the twenty deaneries seventeen were in immediate sub- 
otdination to the Calvinist bishop) and the “ conditions ” 
which determined the approval of the Orthodox bishop 
(the “ Vladica ”) by the prince included that of the acceptation 
of the Heidelberg Catechism (which was described as the 
“restoration of the pure Greek Faith”); the introduction of 
the Rumanian language into liturgical use instead of the Church 
Slavonic and the elimination of eikons. At the same time, 
there were established Rumanian printing-offices in order to 
spread the liturgical books and the Scriptures in Rumanian. 
Rumanian schools were founded which were subordinated 
to the Protestant ecclesiastical authorities, and taught Latin 
as well as Rumanian. 

The introduction of the Heidelberg Catechism, as a restora- 
tion of the pure, original Greek faith, was not so much of 
paradox then as it might seem today. For it was the time 
when Cyril Lukaris ruled in Constantinople and, being himself 
of the same opinions, was engaged in a correspondence not 
only with the Genevan, Dutch and English Protestants, 
but also with the Calvinist bishop of Transylvania himself. 
The Orthodox reaction against Lukaris led to his condemna- 
tion by the Synod of Jassy in which Greek, Russian and 
Ruthenian bishops took part. This reaction had its good 
effects also on the Orthodox Rumanians of Transylvania and 
strengthened them in their resistance to protestantization. 
This reaction was a patt of a religious revival within the 
Eastern Orthodox Church. It led to the restoration of the 
Orthodox hierarchy (non-uniate, in opposition to the uniate 
hierarchy of the Brest-Litovsk Union) in Kiev and, at last, 
to the separation of the Ukraine from Poland and its union 
with Russia. It was represented by such personalities as the 
Metropolitan Peter Mogila of Kiev, the patriarch of Jerusalem, 
Dositheos (who was for many years in Rumania), and—last 
but not least—by the Rumanian Prince Vasile Lupu (1634-53). 
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The latter strove—though in a humble way—to resume th 
traditions of the Byzantine emperors and assumed the tok 
of a protector of Eastern Orthodoxy both in and outsié 
of Rumania. In consequence of these influences and, is 
particular, on Russian recommendation, after the death of 
Lupu the Serb, Sava Brankovic, a convinced adherent of 
Orthodoxy, became “ Vladica” of Transylvania (1656) 
He prevented the full protestantization of the Transylvanian 
Rumanians, but could not stop the supplanting of the Chureh 
Slavonic by the Rumanian language nor prevent the further 
loosening of ties between the Transylvanian Rumanians and 
those of the Danube principalities (where the Church Slavonic 
was still predominant, side by side with the increasingly used 
Greek). It is significant that he himself deplored that his 
clergy no longer understood the Church Slavonic. This 
was in 1680, the year when he was deposed because of his 
having neglected the Rumanian printing-offices. This 
question involved him not only in persecution from the 
Transylvanian princes but also in the strong opposition of 
a large part of his own clergy, among whom at this time were 
being made the first literary attempts in Rumanian. 

Such was the situation of the Rumanian church in Trar- 
sylvania when the country came (in 1687) under the Hapsbutg 
tule. With this change of rule Catholicism received once 
again equal consideration with Calvinism and Lutheranism, 
whereas under the Protestant princes it had been merely 
tolerated ; e.g. in the capital of the country the Catholics 
possessed only one chapel outside the walls of the town, and 
the Catholic funerals had to start from there ; the body had 
to be brought—covered, without the accompaniment of 4 
priest or the relations—to this chapel. Catholicism, now set free 
and represented in Transylvania especially by the very active 
order of the Jesuits (many churches and schools were founded 
in this period)—raised at once the issue of Church union. 
It was natural that an appeal was in the first place made to 
national feeling, which had been stirred by the language 
question. This national feeling defended Rumanian as the 
liturgical language against the Greek-Slavonic influence. 
The Italian humanists (e.g. Aeneas Silvius Piccolomini, later 
Pope Pius II) had long recognized that Rumanian was 4 
Romance language and that in it survived a memorial of the 
colonizing activities of the Roman Empire in the Balkan 
and the Danube area. The descendants of the¥forme! 


Rumanian nobility, now Magyarized, stressed their Romai 
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otigin as e.g. Mathias Hunyady, the King Mathias Corvinus 
(he adopted the second name as a would-be Roman surname 
and the Italian historiographer of the court, Bonfini, “‘ found ” 
the necessary documentary evidence). These were, however, 
mete archeological hobbies of the educated who were already 
estranged from the Rumanian people. It did not affect the 
consciousness of the ordinary people. But now an appeal 
was made to the Rumanian national and linguistic self- 
consciousness as a whole. Should the descendants of the 
Roman legions of Trajan, who alone preserved their Roman 
language and had it as their Church language in spite of all 
Slav and Greek influences—should they alone not belong to 
the Roman Church, which was using their Latin sister-language 
in the Liturgy? With deep psychological insight they 
cultivated the memory of the great bishop of the inner Balkan 
atea, Niketas of Remesiana, of whom Paulinus of Nola said 
that he had brought it about that the wild Thracians and. 
Bessi “‘ praised Christ with Roman hearts ” (. . . facit resonare 
Christum corde Romano). An eikon, the object of pilgrimage 
ina small Rumanian monastery church in the neighbourhood 
of the capital, was solemnly transferred to the High Altar 
of the newly built and largest Catholic Church in the capital. 
Assurance of social betterment supported the religious and 
mtional motives. The Rumanian Uniate priests were to 
enjoy the same privileges and freedom as the Latin Catholic 
and the Protestant clergy; adhesion to the Greek-Catholic 
tite would deprive no one of the right to assume public office 
ot to attend Latin schools. Under these conditions the 
Metropolitan Theophilus in 1697, followed by a large part 
ot his clergy, entered into Union with Rome. It had been 
aplicitly stipulated that the rite should be maintained and 
that the Uniate Church should be free from the direct inter- 
erence of Latin church dignitaries, as it had been laid down 
in the stipulations of the Union of the Ukrainian-Ruthenian 
Church with Rome of Brest-Litovsk in 1594, which union 
stved as a model. The emperor Leopold, in his quality 
ot grand-duke of Transylvania, confirmed the privileges of 
the Uniate Rumanian Church by a special charter, the so- 
talled Diploma Leopoldinum. 

The Hungarian Protestants of Transylvania immediately 
lodged an appeal with the Emperor, in which they characterized 
the tights, granted to the “ Valachian Nation,” as “ injurious, 
detrimental and afflicting to the Protestant Society” (“Stande”’). 
twas but natural that they did not spare any effort to try to 
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bring about the Union—already attempted by the Protestan 
princes—of the Orthodox Rumanians with Calvinism, an 
when that was not possible they tried to prevent the Unio 
of the Rumanians with Rome. Since they were unable tp 
prevent the granting of the privileges to the Uniate clergy 
they were anxious at least to obtain the extension of thos 
privileges to the Orthodox Rumanian clergy, in order to 
deprive the Union of its political and social incentives. Thu 
a part of the Rumanians of Transylvania were kept away from 
the Union with Rome; a contributory part was played by 
those parishes which were at that time detached from tk 
jurisdiction of the “ Vladica””—most of them situated is 
Calvinist-owned estates—and which continued to side with 
the Calvinist Church and declared that the step made by th 
bishop was by no means binding on them, since they were not 
subordinated to him. In this way, mostly under Protestant 
pressure, a non-Uniate Rumania remained in all parts of the 
country ; but the spiritual leadership and the initiative ly 
with the Uniate Rumanian Church. 

It is easy to understand that it was these circles who laid the 
foundations of the Rumanian national consciousness. As4 
Rumanian historian said in the middle of the last century—the 
Rumanians of the Danubian principalities still lived in the 
“cachot Slave ” of the foreign Church language, which did 
not prepare the way for any sort of Western education, ot 
were nationally kept under by the Phanariote Greek element. 
Here, on the contrary, was the birthplace of the first, idealistic 
national-Rumanian historical literature ; here was retold, with 
national enthusiasm, the origins of Rumanian history, as the 
time “‘ when the legions of Trajan had carried not only the 
Roman eagles but also the Cross of Christ into the mountains 
of Dacia.” The centre, whence emanated these aspirations, 
was the Greek-Catholic Rumanian seminary of Blaj. The 
historical works of Samuel Klein (Micu), Gheorghe Sincai and 
Petru Maior were produced in the second half of the eighteenth 
century, partly here, partly in a milieu closely related to the 
school of Blaj. The historical concepts, the national ideology 
which grew within these circles and which found thet 
expression in the works mentioned above, are already manifest 
in the activity of the Bishop Inocentiu Klein (Micu) in the 
thirties and forties. His aim was the national and political 
equality in law of the Rumanians with the Hungarians and 
the Germans. The same ideology is to be seen in the “ Sapplex 
libellus Valachorum, the first political manifesto for the defenct 
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of the rights of Rumanians. Through the school of Blaj 
and other schools of the Uniate Church, as well as through 
latin schools of the country, which were now open to Ru- 
manians Owing to the union, the Rumanians were given 
access to contemporary European education. In the early 
nineteenth century, the young generation of intelligentsia 
(who had received their education at these schools) gave the 
Rumanians the treasures of European culture in translation 
from Homer and Josephus Flavius up to Chateaubriand. 
In 1820 the Danube principalities invited teachers from the 
school of Blaj to come and reform their school system. 
The non-Uniate Rumanians joined with some hesitation in 
these aspirations, and it is significant that it was Samuel Klein, 
the Uniate priest, who first overcame the barriers set by the 
schism and invited the Rumanians, in the spirit of national 
unity—not to join the union, but to free themselves from 
subordination to the Serbian Patriarchate of Karlovitz and ° 
to found a Rumanian Orthodox Church of their own. Blaj 
had become, therefore, the centre of the Rumanian National 
movement in 1848—the year of the National Revolutions 
within the former Danubian-Monarchy. The so-called 
“Blaj Resolution” was the first step (May 1848), and the 
outcome of the position taken up by the Rumanians against 
the Magyar revolution and for the central Hapsburg power— 
was (in addition to the conferring of far-reaching political 
equality) the autonomous organization of the Rumanian 
Greek-Catholic Church by a Papal Bull of 22nd November 
18§3 with an arch-bishopric of “‘ Fagiras and Alba Julia” 
(with the actual see in Blaj) and the suffragan-bishoprics of 
Oradea Mare, Lugoj and Gherla. Before this, the bishoprics 
ot Blaj and of Oradea Mare (founded in 1777) were sub- 
ordinated to the (Latin Catholic) primate of Hungary as 
thir metropolitan. After the restoration of the Hungarian 
constitution in 1867 and the incorporation of Transylvania into 
Hungary, the Greek-Catholic Church was the most powerful 
tational factor of the Transylvanian Rumania. Subsequently 
the Uniate Rumanian Church proved the only centre of 
tficient resistance to the resumed Magyarizing tendencies of 
the Hungarian Government and was able to protect the 
Rumanian schools which were organized on an ecclesiastical 
sis, and to safeguard the organization of the Rumanian 
cultural life. 

The incorporation of Transylvania into Hungary in 1867 was 
towever a heavy blow for Greek-Catholic Rumania. For 
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the natural course of policy pursued by the Greek-Cathoj; 
Rumanians was “ Transylvanism,” i.e. the trend toward 
an independent or federated member-state within th 
Danubian-Monarchy, in which the three peoples of Trans! 
vania would live in a balanced equality. They found 
support in the Rumania of the kingdom that had grown y 
beyond the Carpathians and which possessed its own Nation: 
Orthodox Church. There they were looked on as Rumania 
of second rank, although precisely this Uniate Rumania hi 
been the first representative of the national consciousnes 
On the other hand, the Hungarian authorities oppress: 
them nationally as the exponent of national Rumanix 
opposition. As the Orthodox Rumanian used to consid: 
the Greek-Catholic Rumanian as “ no real Rumanian ” so tk 
Latin-Catholic Hungarian considered him as no real Catholi 
because of his Greek rite and of his Rumanian church languag 
It happened that Latin-Catholic Catechists forbade Catholt 
Magyar students—where there was no Latin Church—i 
attend the Greek-Catholic Rumanian Mass. It was thei 
opinion that one might rather attend the Calvinist Servic 
than hear the “ Valachian Mass.” 
When, in 1918, Transylvania became a part of the Rumania 
Kingdom, still other contrasts clashed. The Transylvania 
Rumanian was Europeanized throughout the centuries an 
his sympathies were toward Central Europe, towards Vien 
which was to him the nearest large cultural centre, wheres 
the “ Regatean ” who a century ago had still lived in entireh 
Balkan conditions, had now become a European either in: 
perfunctory way or all too radically, in one single leap (withou 
organic growth) and received his liberal-cosmopolitan cultut 
from Paris. 
_ The short intermezzo of the return of a part of Transylvanii 
to Hungary (1940-4) caused new complications. “ We at 
always of second rank,” said one Rumanian, Greek-Catholi 
priest to the writer, “ to the Rumanian we are Rumanians 
second rank because of our Catholicism, and to the Magyi 
we are second rank Catholics because of our Rumaniit 
culture.” It is an easy task, if we bear these historic 
perspectives in view, to understand the transition to th 
present position in which the union with Rome of 1699 h# 
been broken again ! 
ENDRE IvANKA. 
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THE COMMUNIST ATTACK ON THE 
CATHOLIC AND ORTHODOX 
CHURCHES IN RUMANIA’ 


N 19th April 1949, Costa de Reis, the Bolivian 
delegate to the United Nations, rose at a meeting 
of the political Commission. He said: “ There 
is another country in Eastern Europe where the 
rights of man are trampled underfoot ... The communist 
government of Bucharest attacked the Catholic religion, 
especially the Uniate Church... By the decree of 1st Decem- 


| ber 1948, the communists simply suppressed the Greek- 


— 


——_——— 





Catholic Church, numbering more than 1,500,000 souls, and 
confiscated all its churches and educational establishments, 
as well as all its property .. .” 

Today, six months after the event, it is possible to piece 
together the full story of the religious persecutions in Rumania, 
leading up to the outlawing of the Uniate Church. 

* * * 

The bulk of the Rumanian population is Orthodox. Next 
in importance comes the Catholic Church. On an estimated 
population of 20,000,000, in 1938, 73 per cent were Orthodox, 
and 15 per cent Catholic, the rest being distributed among 
Jews, Calvinists, Lutherans, Mohammedans, and Unitarians— 
inthat order. The Catholics fall into two categories according 
to rite. 

The Greek-Catholics, or Uniates, follow the Byzantine rite. 
They are exclusively Rumanian by descent and practically 
all of them live in Transylvania. In 1946 they numbered 
about 1,500,000, had 1,725 churches and 1,771 priests, plus 
34 canons and 75 archpriests. Only about 120 priests are 
celibate. The rest, in keeping with the Byzantine tradition, 
matty. The Uniate Church is organized into one see, or 
to give it its correct name, one metropolitanate of Alba Iulia 
and Fagaras, and four suffragan bishoprics : Oradea-Mare, 
Lugoj, Gherla with the seat in Cluj, and Maramures with the 
seat in Baia~-Mare. In 1948, during the period which forms 
the subject of this article, the metropolitanate—pending an 
election—had no titular head. Bishop Ioan Suciu was its 

apostolic administrator ” since 1946. The following were 

' The writer of this article wishes to express his gratitude to Father 
Cosma of the Pontificio Collegio Pio Romeno, Rome, to Mr. Moschuna-Sion 


and to Father Todericiu, the Rector of the Rumanian Mission in Paris, 
who have greatly helped him with the gathering of the material. 








164 Eastern Churches Quarterly 


the titular heads of the suffragan bishoprics: Valeriu Train 
Frentiu, bishop of Oradea-Mare; Ioan Balan, bishop of 
Lugoj; Iuliu Hossu, bishop of Gherla-Cluj; Alexandn 
Rusu, bishop of Maramures. And a sixth bishop, Vasik 
Aftenie, vicar general of the metropolitanate for the Oli 
Kingdom. 

The Catholics of Latin rite, numbered, in 1938 abow 
1,250,000. Their great majority are of Magyar (i.e. Hu. 
garian and Szekler) and German descent. They live in 
Transylvania. But there is a not unimportant Rumania 
speaking Catholic community of Latin rite in Southem 
Moldavia.! And, finally, there is an Armenian catholic 
community. During 1948 the Catholics of Latin rite wer 
under the jurisdiction of Alexandru Th. Cisar, archbishop 
of Bucharest and Latin metropolitan of Rumania ; and of 
five bishops: Augustin Pacha of Timisoara; Aron Marto 
of Alba-Iulia ; Ioan Scheffler of Satu-Mare ; Anton Durcovic 
of Iasi; and Zoltan Lengyél, apostolic administrator of the 
Armenian Catholics, with the seat in Gherla. 

By 1948 the Uniate population had risen well over 1,500,00 
and the catholics of Latin rite were approaching the 1,300,00 
mark. 

* * * 

The central theme of the story of the religious persecutions 
in Rumania, is, undoubtedly concerned with the brut 
suppression of the Uniate Church. But it must be realized 
that the Orthodox Church, too, was, in the months preceding 
the death blow against the Uniate Church, subjected to 
great pressure, and was thoroughly purged of all “ undesirable’ 
elements. Finally, the Catholics of Latin rite suffered many 
injustices and great hardships in their turn. 


RE-ORGANIZATION OF THE ORTHODOX CHURCH 


The intention of the Rumanian communist government 
to reorganize the Orthodox Church was implicitly stated by 
Prime Minister Groza, during Patriarch Alexei’s visit 1 
Rumania (30th May—r12th June 1947) “Our Orthodo 
Church is a living and strong organism, because it has always 
been of the people. Church and people live in perfec 
understanding ... It is the duty of the Orthodox Church 


1 Originally they were Hungarians. Today they are completely assim" 
lated. Only their religion, names, and high cheek bones bear witness 
their ethnical origin. They are still called ‘‘ciangai’’ (Hungarial 
** csang6). 
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(therefore) to organize itself, to strengthen itself and to 
give the people their much needed peace. To achieve this, 
I must—with all respect—make an appeal for a living 
Orthodox Rumanian Church, a Church which transcends our 
frontiers and looks towards that road which alone leads 
mankind to its destiny. I must make an appeal that she should 
fit herself into the new pattern of the world, the only one 
capable of leading to peace and progress. In saluting today 
the representative of Russian Orthodoxy, let us reaffirm our 
common bonds and our determination to march together...” 


Ever since 1882 the Orthodox Church of Rumania had 
an autonomous status jealously guarded by all the subsequent 
heads of the Church. The prelates were elected to office by 
a Holy Synod over which the government of the day had no 
power. It was against this that Groza’s speech was directed. 
Nobody misunderstood him. 

A few months later, the government passed a law which 
in effect empowered the government to replace any Orthodox 
bishop for other reasons than religious. In the months that 
followed metropolitans Nifon of Oltenia, Titu of Bucovina 
and Irineu of Moldavia, as well as Bishops Lucian of Roman 
and Cozma of Galati, were removed. At the same time, all 
the Orthodox priests were encouraged to join the Democratic 
Front, i.e. the communist-led government organization. 

The ailing, 83 year old Patriarch, Nicodemus, was made to 
come out in favour of the “ people’s republic ” and ie 
the Monarchy. But he never surrendered completely to 
the government. Many of the lesser-known but very 
important executives of the patriarchate were jealous ot 
their prerogatives, and opposed various measures contem- 
plated by the government. After Patriarch Nicodemus’s 
death (28th February 1948), the pressure was intensified. 
From that date onwards the central figure of the religious 
persecutions in Rumania was a hitherto little-known young 
man, hardly over 40, Justinian Marina. 


WHo Is JUSTINIAN MARINA 


Until 1947, a country priest, Marina rose to eminence when 
the Russians insisted that he alone should fill the metropolita- 
nate of Moldavia left vacant through the removal of Metro- 
politan Irineu. Neither through training, age, nor qualities, 
was he fit for this post, second in importance only to that of 
the patriarch. But Marina had attacked, in his pastoral 
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letters, the Monarchy, the Catholic Church and the Westem 
democracies, and had advocated Rumania’s exclusive 
orientation towards the East. ‘To control the metropolita 
nate of Moldavia was extremely important for the govem- 
ment, for—according to the constitution of the Orthodox 
Church—the metropolitan of Moldavia, in the event of the 
death of the patriarch, automatically became lieutenant of the 
patriarchate. Marina’s nomination and election was secured, 

No sooner did Marina become lieutenant of the patri- 
archate than he showed his true intentions. When, at last, 
the Anglican bishop of Gibraltar received permission from 
the Rumanian Government to visit his flock in Rumania, 
Justinian refused to see him. Later on he changed his mind, 
received him, but made, at the same time, a public condemm- 
tion of the Anglican Church and of the Ecumenical Movement 
both of which “have become tools of the Anglo-Saxon 
imperialists.” 

Wanton arrests and canonical “‘rustication”’ to one, or 
other of the remote monasteries, of all elements opposing 
complete subservience to Russia, started. So much 0, 
that by the end of March, it was estimated that about 200 
priests and theological students were under lock and key. 
During this same month, a number of members of the “ Stu- 
dent Christian Association” and of the Y.M.C.A. were 
arrested. One of them was tortured to death while in- 
terrogated. Solheim and Wurmbrandt, of the Lutheran 
Church’s Mission in Rumania were searched. Later on 
Wurmbrandt was arrested. His whereabouts are not known 
to this day. 

To stem the tide, many asked Justinian to intervene for 
the arrested. He assured everybody that, if only elected 
patriarch, he would obtain their release. But after he was 
elected, he forgot all his promises, and gave short notice to 
all, either to fall in with his policy, or take the consequences. 
On his installation as patriarch (6th June 1948) he made 
bitter attack on the pope and the Catholic Church and invited 
the Uniates to return to Orthodoxy. Towards the end ol 
July, after he came back from his official visit to Moscow, 
Justinian called five of his councillors on foreign relations, 
and demanded that they publicly attack the Catholic Church, 
the Anglican Church and the CEcumenical Movement. He 
actually asked the acting chaplain of the Anglican Church is 
Bucharest, to go “from town to town and from village 
to village and denounce the Anglican Church and the Americat 
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Churches as agents of Anglo-American Imperialism, aiming 
at the domination of the whole world.” 

The communist paper Universul, on 28th August 1948, 
expresses its satisfaction that “ since the guidance of Rumanian 
destinies has fallen into the hands of the working class and of 
the democratic parties, special attention has been given to 
tefresh the top layers of the Orthodox clergy. At the election 
held in November 1947, three hierarchs of the we have 
joined the Synod. The care of the working class for the 
destinies of the Church culminated on 24th May 1948, when 
Justinian Marina was elected the new Patriarch of the Ruman- 
ian People’s Republic.” 

The Rumanian Orthodox Church had ceased to be a free 
agent. 


THE UNIATE CHURCH 1S ASSAULTED 


The attacks on the Uniate Church were started in March 
1947, when many priests were arrested. Exact figures’ 
ate only available for one single diocese, that of Blaj, where 
g2 ptiests were arrested. But it is estimated, that in the 
whole of Transylvania, as many as 350 to 450 Uniate priests 
were held. They were warned that the Western powers and 
the Catholic Church, in particular, were tools of imperialism. 
Bvidently, this first measure was merely taken to intimidate 
them and prepare the ground for future action, since most of 
the arrested were released within the month. But from this 
date onwards the Uniate Church was subjected to an unending 
stream of pressure. It seldom took on a direct form, but it 
was systematically pursued. Here are two examples. 


The First. As a result of the Agrarian Reform of 1921, part 
of the Church land was distributed among the peasants. In 
compensation, the state agreed to make a yearly subvention 
to the metropolitanate of Blaj. In April 1947, all Uniate 
bishops were summoned by the Government to Bucharest 
and asked to put all the confessional schools at the disposition 
of the state. When they refused, they were threatened with 
the loss of the state subvention. They lost the subvention 
but stood firm. 


The other. On 30th October 1947 the building of the Catholic 
seminary of Timisoara was occupied by the authorities and 
turned to the school of medicine. Only months later, after 
endless protests, did the Church get back part of the building. 

But, the greatest single weapon in the Government’s 


D 
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armoury was the allocation of newsprint coupled with censor. 
ship. Fewer and fewer Catholic publications were allowed 
to appear, until, by May 1948, there was only one left in tk 
field: The Children’s Paradise.’ Even this publication 
edited by the Jesuits of Bucharest, was so much crippled by 
censorship that instead of its usual 24 pages it hardly eve 
exceeded 8 pages. Instead, the whole of the communis 
press, the wireless, and the political speakers, everywher, 
hammered continuously vile propaganda against the Vatican 
The slogan was: “ The role of the Catholic Church is finished. 
Its leaders, today, are exploiters of the people, imperialists 
and warmongers.” 

Direct action was heralded early in 1948, by a number of 
ublic utterances made by members of the government and 
y leaders of the Orthodox Church. On 22nd Februay 

1948, Gheorghiu-Dej, the Deputy Prime Minister, said: 
“The Catholic Church, through its organization and it 
discipline, is the only serious obstacle to the instauration 
of a regime of genuine popular democracy.” And the 
Minister of Cults, Stanciu Stoian added? ‘‘ World reaction 
is trying to use two instruments: the Catholic Church and 
the Gecumenical Movement . . . The action of the Vatican 
cannot leave us indifferent, since, by devious routes, it trie 
to interfere with, and to judge, our democracy. In the same 
way, we cannot stand by and watch how the so-called CEcummi- 
cal Movement makes repeated attempts to enlist the Orthodox 
Church among the weapons of Anglo-Saxon imperialism.” 
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On 15th May 1948, tens of thousands of Rumanians wert 
celebrating at Blaj the 1ooth anniversary of the Rumania 
national revolution. 


evetybody’s consternation, made an impassioned appeal to 
all Uniates to return to their Mother Church. A few days 
later, Patriarch Justinian made a similar appeal. 

This was the signal for an all out attack. 


1The Uniate Church, in normal times, had three publishing housts 
‘“‘Inocentiu Micu Klein,” in Blaj; ‘‘ Unirea” in Oradea-Mare; and 
“Sf. Vasile,” in Bucharest. It had about fifteen newspapers: dailies, 
weeklies, monthlies, and quarterlies. Among the best known welt 
Univea, Univea Popurului and Cultuva Crestina, published in Blaj; 
Tinerimea Noua and Almanahul Tineretului, published in Cluj ; Decalogw 
and The Parish Buletin published in Bucharest. 

The Catholic Church of Latin rite had about seventeen newspapers ail 
periodicals published in Hungarian and German. A few like Raiw 
Coptilor and Raiul Tineretului published in Bucharest, or Lumini, 
published in Iasi, were written in Rumanian. 

2 May 25th, 1948. 


When his turn came to speak, the| 
Orthodox metropolitan of Transylvania, Nicolae Balan, to| 
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Measure after measure followed in quick succession. 
On 17th July, a communique of the cabinet declared that in 
order to ensure complete religious freedom, the Concordat 
with the Vatican (signed on 10th May 1927) had ceased to 
be operative. The same day, the communist paper Scdnteia 
ublished a cartoon showing the Holy Father with an American 
flag stuck in his tiara, humbly kissing Secretary Marshall’s 
hand. This unilateral repudiation of the Concordat—though 
taken in defiance of the express disposition of Art. 23 of 
the Concordat! which demands a six months’ notice—freed 
the hands of the government. Soon they dealt as they 
pleased with the property of the Catholic Church, with her 
schools and her other educational establishments, with her 
hospitals, sanatoria and her various other institutions of a 
social service character. 

The Public Education Act, published in the Official Gazette 
on 3rd August, passed under the direct and exclusive control 
of the State, all schools and educational establishments of all 
types. And to make any misunderstanding impossible, 
atticle 35 states expressly: “all confessional and private 
schools, and all private schools belonging to the Catholic religious 
community, become State institutions.” 

Next day (4th August 1948) the new law of Cults was passed. 
In it, “the liberty of conscience and religious liberty is 
guaranteed ” (art.1). But, “‘in order to function on Rumanian 
territory, every religious cult must be recognized by a decree 
of the Great National Assembly” (art. 13). ‘“‘ This recogni- 
tion may be withdrawn for well founded reasons.” All 
teligious instruction in schools and in the armed forces is 
suspended. And the important principle is established 
that there cannot be more than one bishop to every 750,000 
faithful. Finally, an important part of the law is devoted 
to changing one’s religion. Thus, article 37 established that 
if more than half of the faithful change their religion, the 
Church and all the adjoining buildings pass into the property 
of the receiving religion. The entire property of the cults 
without faithful, or of cults the recognition of which was 
withdrawn, passes into the hands of the State. 

In carrying out the dispositions of these laws, the govern- 
ment agents repeatedly abused their powers. For example, 
very often the schools were housed in the same building with 
other religious establishments. Invariably, the whole building 
was taken over. At the “ Notre Dame de Sion” Institute, 


1 Ratified by the Law of 12th June, 1929. 
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in Bucharest! the whole of the building, except for one chape 
and the individual cells, was taken over. During the tim 
needed for the drawing up of the inventory, no one wx 
allowed to leave the Institute, not even to accompany th 
earthly remains of one of their numbers whose burial happened 
to be that day. When the inventory was finished every one 
of the sisters was made to undress and was searched. Sister 
Clemence de Sion, the head of the Institute, together with a few 
others, were detained and questioned for hours on end on 
the charge that they had burnt the archives. 

At Iasi, Father Anton Trifas, head of the Catholic seminary, 
was arrested and charged with attempted larceny. 

Finally, most of the teachers of the newly nationalized 
schools, who not unnaturally were ordained priests, wer 
relieved of their duties and struck off the pay-roll. 

Parallel with this action the government staged an intensive 
campaign aimed at creating an artificial movement—among 
the clergy and the faithful—for reunion with the Orthodox 
Church. Agents of the Siguranta—the Rumanian secret 
police—combed the whole of Transylvania. Every uncom: 
promising Uniate priest was arrested, under some pretext 
—often without one. Rumours that the government stood 
behind this movement spread like wildfire. Very often, the 
propagandists themselves said so, openly. Moreover, they 
threatened that all the priests who would not unite would be 
struck off the pay-roll, and that the whole of the Uniate 
Church would be destroyed. A few spectacular “ causes 
celébres ” were staged so as to give food for propaganda 
An example is that of the Bixad Monastery. 

The Bixad Monastery, in the Satu Mare county of Northem 
Transylvania, was the centre of the Basilian Order in Rumania 
From its printing presses food for thought went out ut 
ceasingly. Its missionaries had great influence over the 
spiritual life of the whole of Transylvania. Every Sunday, 
and every feast day in summer, thousands of pilgrims cot- 
verged on Bixad, from all neighbouring counties. As many 
as 10,000 to 12,000 took communion daily. 

On 3rd April 1948, the abbot, Atansie Maxim, aged 71, 
and the monks Gh. Marina, Emil Ajaki and Pavel Petrutt 
were arrested under the pretext that the Monastery was a 
arms’ depot for the reactionaries conspiring against the 
democratic State. They were also individually accused 0 
currency offences. Immediately the Church organs protested. 


1 rith August, 1948. 
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They asked for a trial. But every time a date was fixed, the 
prosecution, lacking any proofs whatever, asked for an 
adjournment. Meanwhile, the whole communist press was 
full of invective against the Catholic Church, and the Bixad 
Monastery was invariably given as an example of Catholic 
wickedness : “‘ They hid arms and munitions under the altar.” 

The activity of the monastery, if anything, was intensified. 
Under the leadership of Father Gavril Salageanu a new series 
of “novene ” and spiritual exercises was organized. Since 
the propagandists against Catholicism started their work in 
the villages of the district, the peasants took to the habit of 
coming to the Monastery either early in the morning, before 
going into the fields, or late in the evening when the day’s 
work was done, to the open-air Liturgy or to one of the 
sermons. On 29th June, Bishop Rusu of Maramures himself, 
celebrated the Liturgy and preached to a great multitude of 
people. 

The great sufferers, during this summer of 1948, were the 
Rome-trained priests. Most of them were imprisoned. 
A well-known instance is that of Father Coriolan Sabau, of 
the parish of Turda, who for months on end was taken from 
gaol to gaol. When at last, in February 1949, he was brought 
before a court martial in Cluj, his only complaint was that his 
rosary and bible had been taken away from him. It is reported 
that he was sentenced to 8 years’ hard labour “‘for sedition and 
subversive activity against the State and against the democratic 
regime.” 

During the month of September, new and drastic measures 
were taken for the enactment of the new laws. Most of the 
Church property was confiscated. The number of bishoprics 
were vt waa from five to two. Bishops Frentiu of Oradea- 
Mare, Ioan Balan of Lugoj and Aftenie, vicar general for the 
Old Kingdom, were put on the retiring list. Bishop Rusu 
of Maramures, was not only pensioned off, but also arrested 
for “currency offences.” 

On 13th September 1948 Patriarch Justinian spoke in 
clear terms: “On the occasion of my enthronement (6th 
June 1948) I had a word for our Transylvanian brothers, 
who let themselves be misguided by a handful of leaders 
taking their order from abroad, instead of listening to their 
own natural leaders. I appealed, on that occasion to Rumanian 
Patriotism, and I asked these leaders to leave the faithful 
alone—whom they had torn away 250 years ago—to return 
to their shepherd. I got only smiles and mockery . .. The 
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Concordat was anulled. Other measures will follow . , 
I can tell you that if these priests, liars and traitors, continu 
to keep the faithful under their thumb, we shall be going all 
out to get them. If the first Rumanian patriarch, Miron, 
was a great legislator, and done so much for national and 
political unity, the third patriarch has the duty to achieve 
religious unity .. .” 


THE MOvEMENT FOR “ REUNION ” 


During these summer months, every single Uniate priest 
was approached by government agents, and asked to sign 
a declaration that he agreed to be represented at a Congres 
to be held in Cluj on 1st October, where the problem of 
reunion with Orthodoxy was to be discussed. Sometimes the 
name of the representative was not entered on the form 
More often the real object of the congress was not even 
disclosed. Instead, the priests were asked to send a dele- 
gation “for the election of Bishop Hossu of Cluj as metro- 
politan of Blaj.” Or, since the meeting was to be held at Cluj, 
it was said that “ Bishop Hossu will preside over a Congress 
about the future and the re-organization of the Church.” 
Many priests, from the outlying counties took these assertions 
in good faith, and signed. They had no means of ascertaining 
the truth, since, by this time, no Catholic paper was allowed 
to appear. Most of them, however, were aware of the true 
object of the proposed meeting at Cluj, and refused to sign. 
Blackmail, moral pressure, prison, torture, all were used to 
extort their signature. One priest, Vurpar, was locked 
up in a sewer two nights and a day. And the poor maz, 
to while the time away, counted no less than 36 rats crossing 
over his feet. Another, was kept in a muddy pit for 24 hours. 
By the time he was pulled out his limbs were completely 
paralyzed. A third, the archpriest of Aiud, was locked up 
in an unheated dungeon for several days, stark naked. The 
Canons Tamiaian, Barbul, and Ghilea were kept for hours on 
end under powerful arc-lights, had earphones, capable ot 
breaking the drum, attached to their ears, had their hands 
exposed to fire, and were given drugs in their food. “ When 
I woke up ” confessed Canon Tamiian of Oradea-Mare, from 
the pulpit, “I was shown my signature. I recognized it as 
my own, though I could not say when, or how, I gave tt 
I hastened to Cluj to withdraw it but I was barred from the 
conference room. Since the government has made use of my 
signature to confound the faithful, I thought it my duty to 
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tell you the circumstances under which it was obtained. I 
solemnly declare this signature, which I did not want to give, 
null and void.”! 

All in all the government authorities collected some 400 
signatures.2, How many of them were obtained under 
false pretences, and how many were extorted by violent means, 
it is difficult to say. It is authoritatively asserted, from a 
Uniate source, that of all the 400 signatures only seven were 
given with the express knowledge that the delegate to Cluj 
was to vote for “reunion.” All the others either publicly 
withdrew their signatures afterwards, or declared to their 
superiors at Blaj, that they only gave their delegation to be 
represented at the Congress of Cluj, but not to vote for 
“ reunion.” 

The vast majority of Uniate priests, refused outright. 
A moving example is that of the village priest, from “‘ Tara 
Oasului,” who, when threatened with death unless he signed, 
called in his wife and children and held a family council 
in front of the government agents. One by one, wife and 
children, told him not to sign whatever the consequences. 

The object of this drive for signatures, was to get as great 
a formal support as possible for the 38 Uniate priests, who 
were to meet at Cluj. They were hand-picked by the govern- 
ment, and had agreed to vote for reunion with the Orthodox 
Church. 

Who are the 38, ready for apostasy ? 

Their leader, Father Juga, had put himself forward, in 
March 1945, as the government-sponsored candidate for 
the Uniate metropolitanate. He only received one vote 
out of a total of 61. Father Belascu, the other leader, is a 
convert now going back to orthodoxy. He and a few others 
wete promised bishoprics.* The names of the rest were 
never known, nor published, until after the union. When 
the full list became known, it was evident that no bishop, 
no canon, and no celibate priest belonged to it. There were 
three archpriests : T. Belascu, A. Drumboiu, and N. Jangalau, 
and 34 priests: P. Vancu, V. Moldovan, Z. Hentia, P. 
Madincea, L. Pop, I. Onisor, I. Cristean, P. Pop, Z. Borzea, 


1 See also The Tablet, 11th December, 1948, page 385. 

_2Several lists of signatures were published in the government press. 
No two were alike. The highest figure ever given was 423. 

3In the event they received far less Father Belascu was made vicar 
general at Sibiu ; Father Trutea, vicar general at Cluj; Father C. Pop, 
vicar general at Oredea-Mare. They were installed in their new offices, 
with great pomp and ceremony on 21st November 1948. 
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A. Stupariu, E. Coceriu, $. Santoma, E. Muresanu, C. Cernescy, 
T. Ploscariu, I. Vatu, C. Puscasu, V. Pop, M. Filip, C. Pop 
R. Nemes, V. Ianciu, O. Gherasim, S$. Trutea, V. Torutiy 
A. Coman, G. Zagrai, I. Florea, I. Andrasiu, V. Negre, 
V. Plesug, A. Farcasu, I. Pop, and D. Glodean. Many of 
them were “ caretaker ” priests appointed by the government 
to look after the parishes left vacant through arrests or 
deportations. Some were literally swept off their feet. This 
is what Father I. Florea had to say: “ We (the delegates) 
were lifted from our homes by the police before we couli 
even change our clothes, taken to Cluj, then to Bucharest, 
and kept, under guard at the Athénée Palace. Throughou 
this time we did not know exactly what we were doing, and 
one of us went mad.” 


THE REUNION 


As the date for the reunion—aist October 1948 drew near, 
the campaign was intensified. Deprived of their printing 
presses, the Uniate higher clergy, Bishop Suciu in particular, 
went from village to village, preaching and my the 
faithful. More arrests iheced. Bishop Suciu himself was 
suspended, on 3rd September. He took no notice of it, 
and went on with his canonical visitation. On 23rd Septem- 
ber, just after he had consecrated the new church of Copicel 
in the Fagaras county, he was arrested. His eyes were bound, 
his hands and legs were tied together, and he was throws, 
like a bundle, into a car, at the feet of his captors. For sever 
days he was kept in a cold cell without any food or drink. 

All the priests of Cluj—where the Congress was to be held— 
as well as the priests of the neighbouring parishes, 28 in all 
were also arrested. Bishop Hossu of Cluj, with all his 
entourage was kept under house arrest from 30th September 
to 4th October. The same fate befell all those who, not 
knowing what happened, called on him during this period: 

The Congress met, on 1st October, in the big conferenct 
room of the “ Gheorghe Baritiu ” College of Cluj. But they 
were no longer 38, since the leader of the “ reunion ” move 
ment Father Juga did not appear.? Five minutes before the 
meeting started, Belascu was informed that he was to preside. 
He was given to read a document, brought specially from 

1 See The Tablet, 11th December 1948, page 385. 

2 He bolted at the last minute. Instead of attending the meeting he 

saw to it that he was interned in a hospital. Later on he had a minor 


operation. He is already known throughout Transylvania as “ Jugs 
the new Judas.” 
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Bucharest by Father G. Zagrai, a government agent. This 
document, in the form of a declaration, purporting to have 
been signed, not by the 38 present, but by the whole 423 
priests they claimed to represent, read : 

“We the undersigned clerics, before God and before 
our national conscience, gathered in holy congress, have 
decided, and translated our decision into fact, to return into 
the bosom of our mother Orthodox Church. 

“With infinite brotherly love towards you, priests and 
faithful of the Rumanian Uniate Church, we beg and urge 
you to follow our example with confidence that only thus 
will you prove yourselves good servants of the people and 
deserving sons of our Lord.” 

After some discussion “the Congress ”—as Universul of 
15th October 1948, put it—‘‘ decided unanimously and with 
great enthusiasm to adopt it whole. ” 

Next day, 2nd October, the 36—for another had managed 
to escape Father Zagrai’s vigilance—were taken to Bucharest. 

Sunday 3rd October, this declaration was solemnly presented 
tothe patriarch and the Holy Synod. It was solemnly accepted 
during a Liturgy officiated in the Church of St. Spiridon. 

Already on 2nd October, the papal nuncio in Bucharest, 
Mgr. Gerrard Patrick O’Hara, protested to the Rumanian 
Foreign Office “against the unqualified attitude of the 
government agents.” On 7th October all Catholic bishops of 
both rites sent a letter of protest to Prof. C. I. Parhon, the 
president of the Rumanian National Assembly. The same 
day, the Uniate bishops sent a strong protest to Petru Groza, 
the Rumanian prime minister. We reproduce these two letters 
in full, as their importance cannot be over-estimated. 


To Professor C. I. Parhon, 


Great National Assembly’s Presidium, 
Bucharest. 


Your excellency, Mr. President, 

We, the undersigned, bishops of the Catholic Church 
of the Rumanian People’s Republic, in view of the hostile 
atmosphere, created by the many measures taken by the 
government to make the fulfilment of the divine mission 
of our Church more and more difficult, consider it our duty 
to bring the following to your notice : 

In view of the religious liberty which was publicly granted 
and confirmed by Law, the bishops of the Catholic Church 
ed on oath their loyalty towards the country and its 
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laws. Since then, at short intervals of time, laws, decree 
and administrative measures, have constantly circumscribed 
the freedom of our Church—so much so, that in certaiy 
branches of activity it no longer exists. 

Many priests are ceaselessly vexed. Others are kept in 
prisons months, sometimes years on end, or are repeatedly 
arrested without any regard for the normal legal procedure, 

The Catholic press, and in certain bishoprics even the 
official circular letter, has been completely suppressed, 
Confessional and religious teaching in schools completej 
eliminated, and all school religious pamphlets confiscated, 
in open disregard to the Law. The decree which regulate 
the life of the cults created for the Catholic Church an almost 
impossible situation. An uninterrupted slanderous pres. 
campaign against the bishops followed. Not even the head 
of the Catholic Church was spared. 

Against all these measures—which disclose a well-planned 
action directed against the Catholic Church of the Rumanian 
People’s Republic—we have protested, at the time, both 
verbally and in writing. However, neither the Government, 
nor the respective Government department deemed it necessary 
to send us a reply. 

Meanwhile, disregarding the Church and its organization 
recognized by Law, the Government decreed the reduction 
of the bishoprics. Thus—by a unilateral act—it removed 
several bishops, whose actions from then onwards were not 
to have any further consequences before the Law. 

All the above-mentioned measures, taken by the government, 
are destined to upset the administrative organization of the 
Catholic Church and to hinder systematically the exercise 
of its divine mission. 

On top of this, a violent campaign—not lacking in tem 
dentious assertions and corruption—has been unleashed 
during the last ten days, to estrange priests and faithful from 
their Uniate Church. This amounts to a complete proof o! 
the hostile attitude of the Government towards this Church. 

Almost 3,000,000 people, citizens of the Rumanian People’s 
Republic, sons of the Catholic Church, are being treated 
as enemies of the country and as if they were guilty of terrible 
crimes against the nation, when for centuries past they have 
lived and worked on this same land. ‘Trouble, dissension, 
uncertainty and distrust, have been sown by the same State 
authorities, who are called upon to give the people the 
necessary conditions for a just and peaceful life, with the 
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respect of the religious convictions of the whole people and 
the guarantee of their free expression and development for 
the good of the whole country. 

We believe, Your Excellency Mr. President, that the moment 
has come no longer to hold back, out of patriotic considera- 
tions, but to give tongue to our sorrow. For these measures 
are extremely damaging to the people of the Rumanian 
People’s Republic. Nor should we hold back our categoric 
protest against what has come to pass with regard to the 
Catholic Church in Rumania. But to show our profound 
indignation for all that is about to take place. Millions 
of citizens are deliberately hit in the most intimate fibres 
of their human nature, by the very authority which is entrusted, 
before the nation and the whole world, to safeguard the 
interests of the whole people. Instead, internecine struggle 
is fostered, the country is full of tears over injustices per- 
petrated, and a wound has been opened which cannot be healed 
except by doing away with the laws and measures which 
struck, and are now striking, at the Catholic Church of the 
Rumanian People’s Republic. 

In conclusion, we make a strong — to the sentiment of 
justice and humanity—which cannot but animate the members 
of the Government towards all citizens of the Rumanian 
People’s Republic—and beg that the measures taken against 
our Church and our institutions should be lifted and the 
action now developing be stopped. Only in this way will 
the peace, necessary to the normal life of the State, be brought 
back to the hearts of millions of citizens, to the satisfaction 
of those who govern and for the happiness of those destined 
to be led, through peace and justice, to well-being. 

Please accept, Mr. President, etc. 


ss/ Alexandru Th. Cisar ss/ Valeriu Traian Frentiu 
Archbishop of Bucharest Bishop of Oradea 
Latin Metropolitan 
ss/ Dr. Iuliu Hossu ss/ Augustin Pacha 
Bishop of Cluj-Gherla Bishop of Timisoara 
ss/ Dr. Alexandru Rusu ss/ Aron Marton 
Bishop of Maramures Bishop of Alba Iulia 
ss/ Ioan Balan ss/ Ioan Scheffler 
Bishop of Lugoj Bishop of Satu-Mare and 
Oradea 
8s/ Ioan Suciu ss/ Anton Durcovici 
Adm. Apost. Blaj. Bishop of Iasi 


ss/ Zoltan Lengyél 
Adm. Apost. Arm. Catholic. 
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The second letter of protest was addressed to Petru Groza, 


President of the Council of Ministers, 
Bucharest. 


Mr. PRESIDENT, 

We, the undersigned, bishops of the Uniate Church have 
the honour to bring to your notice the following : 

For a few months past the administrative organs and the 
State security have taken a census among the Uniate clergy 
of Rumania to find out their attitude towards a union with 
the Orthodox Church. At the same time, certain political 
organizations have tried to fill, illegally and abusively, the 
parish councils with members belonging to the government 
parties. It was attempted, in this way, to eliminate the 
priests from the administration of Church property. 

Meanwhile, the appeals for union with the Orthodox 
Church made by the patriarch and the Orthodox metropolitan 
of Transylvania, were given great publicity. The appeals 
were often accompanied by threats directed against the higher 
clergy of the Uniate Church of Rumania. The latter on the 
other hand, were refused any means of answering these charges 
or of informing the faithful of their attitude on the religious 
aspects of the problem. 

Since nothing checked the growing agitation, we have 
decided to send a collective pastoral letter to strengthen out 
sons in their faith. The censorship, however, withheld 
permission to print it although it had no political charactet 
whatsoever. 

During this time, the security police arrested in public 
Bishop Ioan Suciu, who was paying, at that time, his customary 
canonical visit to the faithful, thereby hampering him in the 
fulfilment of his religious mission. 

In this hostile atmosphere to our religious and administre- 
tive activity, and at a time when we were trying to comply 
with the dispositions of the decree No. 178 concerning the 
religious cults, and when we thought ourselves protected by 
the laws which guaranteed liberty of conscience and religious 
freedom, we found ourselves confronted with a campaign, 
organized by the security police and the administrative state 
organs. Its aim was to make the Uniate priests, by means of 
misrepresentation and violence, go over to the Orthodox 
Church. 

Mr. President, the agents of this campaign, which has 
given rise to a profound indignation throughout the whole 
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country, did not hesitate to declare that it was an action aimed 
at the suppression of the Uniate Church of Rumania. This 
might appear incredible, yet it is so. Members of Parliament, 
inspectors of police, etc. themselves are taking coercive action 
against the Uniate priests. In spite of this, innumerable 
instances of abusive action remain unpunished. The proofs 
which we possess, in this respect, are absolutely conclusive. 

During this campaign—which took place between 26th 
September and 4th October 1948—Iuliu Hossu, bishop of 
Cluj, was kept under house arrest and under supervision 
from 30th September to 4th October, in order that he should 
be unable to communicate with the Uniate clergy and thus 
hamper the action taken against our Church. In Cluj, all 
the priests and faithful, who, ignoring the measures taken 
against the bishop, came to visit him, were arrested. Those 
who were present at the moment of his arrest were also taken 
into custody. On the morning of 27th September, Bishop 
Suciu, as he came out of the church of Copacel (Fagaras 
county) which he consecrated, was arrested by agents of the 
security police, taken to an unknown destination, and kept 
for two days in a cave, so that he should be unable to get in 
touch with the clergy and the faithful. 

One can easily imagine what the measures taken against 
the clergy were, if the high priests were treated with such 
lack of scruples, and with such utter disregard for the laws 
which protect them. This is fully proved by the circumstances 
under which Bishop Suciu was arrested. 

We consider, for reasons of prudence, that it is better for 
the moment not to enumerate all the abuses and violences 
against the archpriests and priests for the purpose of obtain- 
ing their signatures. They were warned and threatened— 
Bishop Suciu also—to keep silent about everything that has 
taken place. 

Bringing these to your knowledge, Your Excellency, 
we express all our indignation that the priests and the Uniate 
Church of Rumania should be thus persecuted. This perse- 
cution is carried out in spite of the Constitution of the Rumani- 
an People’s Republic, and in spite of the guarantees given 
by the government. It violates the law of Cults, art. 23 of 
which condemns confessional hate. The government—the 
Circumstances compel us to say it—has not only tolerated, 
but actually guided the delict against the cults (see Criminal 
Code art. 309, published in the Official Journal No. 48, Febru- 
ary 1948). We express our hope that Your Excellency, Mr. 
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President, will intervene decisively either to stop or to make 
impossible the continuation of this campaign, which is now 
in full swing, so that the priests and the faithful might retum 
peacefully to their churches and mission. 

We also want to declare solemnly and categorically that the 
Uniate Church of Rumania has never made itself guilty, either 
in the past or at present, of any actions prejudical to the nation, 
to the country, or to the political order. Its history isa 
monument of pride for the country and for the Rumanian 
people. In view of all this, we cannot understand this torrent 
of hate and enmity with which the suppression of the Uniate 
Church of Rumania is pursued. 

We want to believe and we hope that Your Excellency 
will know how to take the necessary measures to stop this 
campaign. 

We bishops of the Uniate Church of Rumania, take this 
opportunity to declare, on behalf of the priests and faithful 
whom we represent, that we are firmly determined to remain 
shepherds. and sons of the same Church of Jesus Christ, 
inseparable from the catholic unity, established by God 
himself, who created the universe and who charged us with 
our mission. We are fully convinced that through this 
Church in the service of which we are for life and death, we 
make ourselves useful to the people and to the country, the 
way we have always done up to this day. 


Dr. Iuliu Hossu 
Bishop of Cluj-Gherla 
Dr. Alexandru Rusu 
Bishop of Maramures 
Ioan Balan 


Bishop of Lugoj 


Valeriu Traian Frentiu 
Bishop of Oradea-Mare 
Ioan Suciu 
Apostolic Administrator, Blaj 
Vasile Aftenie 

Vicar General for the Old 

Kingdom. 

Instead of paying heed to these protests terror was let loose 
upon all those who showed determination to keep their faith. 
Here are a few more notable instances, to illustrate the methods 
employed. 

After the events of rst and 3rd October, the faithful of the 
Satu-Mare county went in growing numbers to the Bixad 
Monastery for spiritual comfort. Soon they understood the 
true meaning of the events and chased the priests who went 
over to Orthodoxy out of their villages. Early in the morning 
of 15th October, a number of policemen in a lorry went up 
the mountain to the Monastery. The villagers got wind of 


— 





Commu 


it, rang the 
round the rm 
the crowd ° 
Immediately 
Pop, after g 
off their bea 
tains. Whe 
October—tl 
soldiers, cot 
priests were 
monks wer 
Orthodoxy, 
Machine-gu 
fire, unless 
any sign O 
thoroughly 
found anytl 
away Fathe: 
lay brother. 
appointed. 
single mon] 
the new Fa 
On 17th 
was called 
Somes cou 
officer of t 
They told 
Hossu at th 
not subscri 
said. The 
But would 
the Orthoc 
He had mc 
At the L 
the metro 
priests guil 
26th Octol 
and urged 
tried to ar 
end, s 
ollowed a1 
night, abou 
and sprea 
church be! 


» make 
is now 
return 


hat the 
, either 
nation, 
y isa 
Manian 
torrent 
Uniate 


ellency 


»p this 


ke this 
aithful 
remain 
Christ, 
+ God 
1s with 
h this 
th, we 
ry, the 


- 
x, Blaj 
> Old 
t loose 


r faith. 
ethods 


of the 
Bixad 
od the 
> went 
omning 
ent up 
ind ot 











Communist attack on Rumanian Churches 181 


it, rang the church bells as for great emergency and gathered 
round the monastery. When Father Leon Bob was arrested 
the crowd was so menacing that the a withdrew. 
Immediately afterwards, Fathers Bob, Salageanu and Augustin 
Pop, after great insistence on the part of the faithful, shaved 
off their beards, put on civilian clothes, and fled to the moun- 
tains. When the police came back during the night of 19th 
October—this time accompanied by fifteen lorry-loads of 
soldiers, complete with machine-guns—none of the wanted 
priests were in residence. All the novices and the other 
monks were lined up in the churchyard, asked to sign for 
Orthodoxy, and to give away the hiding place of their superiors. 
Machine-guns were assembled into position and order to 
fire, unless they complied, was given. Yet, not one showed 
any sign of weakening. The whole of the Church was 
thoroughly searched and devastated. Eventually—not having 
found anything compromising—the police withdrew taking 
away Fathers Dionisie Lelea and Vincentiu Pop, as well as a 
lay brother. Soon after, an Orthodox Father Superior was 
appointed. But during the night of 22nd October, every 
single monk of the monastery fled to the mountians, leaving 
the new Father Superior alone. 

On 17th October, Atanasie Oniga, the local parish priest, 
was called to the Town Hall of Lapusul Romanesc, of the 
Somes county. There he was received by the medical 
officer of the district, the mayor, and a few other notables. 
They told him that the whole of the Uniate clergy, Bishop 
Hossu at their head, had gone over to Orthodoxy. Would he 
not subscribe also? He would not. His own affair, they 
said. The union has come to pass with, or without him. 
But would he not read, in his Church, the act of union with 
the Orthodox Church. No, he would not do that either. 
He had more important things to read. 

At the Liturgy, Father Oniga read out the circular letter of 
the metropolitanate of the Uniate Church by which the 
ptiests guilty of apostasy were excommunicated. On Tuesday, 
26th October, two police agents on motor cycles came again 
and urged the priest to change his faith. He refused. They 
tried to arrest him. Somebody from the crowd, which had 
perc, shouted: ‘‘ Chase the beasts out.”” Pandemonium 
ollowed and the policemen took to their heels. The following 
night, about 3 a.m., armed troops were brought in four lorries 
and spread in small groups throughout the village. The 
church bell was rung. The villagers came out with clubs, 
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scythes, axes. But all round the parish house soldiers with 

machine-guns were posted. Shots were heard all night. 

Search parties went from house to house. The priest had 

managed to disappear but his wife was taken out in her night. 
own, and trampled underfoot. Altogether two _lortig 
ull of arrested people were sent to the prison of Cluj. 

Young Ieronim Susman had only been ordained pries 
a few days. He was on his way to his home in Mahac, 
county of Turda. Being Sunday he stopped at Asdnip nex 
Aiud and celebrated the Liturgy. In his sermon he spoke 
with youthful enthusiasm and urged everyone to stand fas, 
no matter what happened. The local communist organize 
heard of it. Immediately he telephoned to Aiud and asked 
for armed help. By the time the Mass was over the pries 
was awaited outside. As he made a last attempt to get away, 
Susman was shot down and ferociously beaten. Later on 
he died in hospital. 

On 17th October, the government stated in a communiqu 
that “the priests who have returned to Orthodoxy wil 
receive their living in the parish or locality where they now 
function, in the same way as any other Orthodox priest.” 

* * * 

Similar pressure, though not so drastic, was brought agains 
the laity. Meetings of the parish councils were called through- 
out the whole of Transylvania by the government authorities 
They were urged to vote for the change. Those who refused 
were immediately replaced by trusted agents of the goveri- 
ment. To comply with the dispositions of the new law ot 
cults the government wanted at least 50 per cent of the faithful 
of each parish to sign for reunion. Every known Uniate was 
approached by government agents and asked to sign. I 
he showed any sign of resistance he was subjected to motal 
and material pressure. All civil servants were presented with 
a printed declaration that they go over to Orthodoxy “0 
their own free will.’ Those who refused to append theif 
name on the dotted line, were thrown out of jobs. Almost 
all “ recalcitrant cases” were repeatedly taken to the me 
headquarters and interrogated. Threats, house arrest, force 
domicile, even prison, was indiscriminately used, especially 
against those who were normally looked upon, by the people, 
as their trusted leaders. When all these means prove 


fruitless, their homes were requisitioned or they were asked to 
remove themselves from their home town without any delay. 
Faced with this relentless pressure, many signed. 4’ 
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an archpriest reported about the state of affairs under his 
own jurisdiction: “‘ The administrative authorities took 
the initiative in every town and village. The Town Clerk 
and the head of the police called a meeting at the Town Hall. 
There they threatened and thundered until the resolution 
calling for union was signed. In vain did I protest that the 
Constitution guarantees liberty of conscience. After the 
meeting the faithful gathered at my home and signed a new 
document, saying that their adherence was given under duress, 
that their signatures were null and void, and that they wanted 
to remain true to their own Catholic Faith.” 

For fear that even so they would not make the required 
numbers, the Minister of Cults took the decision, on 18th 
October, that in all cases of going over to Orthodoxy, only 
the attitude of the head of the family was significant. Should 
the head persist in his Catholic faith, however, the children 
were to be counted as Orthodox if they showed such inclination. 

In the midst of all these persecutions the “ great ” day— 
21st October—heralded in all the government papers, arrived. 
A great popular demonstration was planned for Alba-Iulia. 
Anybody who wanted to take part could get a free ride in the 
train or in the buses specially allocated for the purpose. 
Universul, the communist paper, spoke of thousands upon 
thousands of enthusiastic participants. A  Uniate source, 
on the other hand, admits that there might have been slightly 
over 1,200 demonstrators and about “ 300 ” priests, “‘ which 
to our shame is much too many.” 

A long resolution was read out stating that 250 years ago, 
apart of the Transylvanian Rumanians, through false promises, 
and compulsion, had gone over to Catholicism, and thus 
destroyed the religious unity of the Rumanian people. 

True to the command given us by our forefathers, in 1848,! 
we want to re-establish the spiritual unity of the Rumanians... 
With a clear conscience of our responsibility towards history, 
towards our nation and towards God, we declare: We break 
for ever all our ties with the Vatican and the Roman Papacy. 
We declare that we re-enter into the bosom of the Rumanian 
Orthodox Church and promise obedience to its teachings 


and canons... Now, at the beginning of a new life for our 
beloved Rumanian People’s Republic, we are united in 
purpose... Weare grateful to the Presidium of the Rumanian 


' The reference is made to an appeal for religious unity allegedly made 
on the “ Field of Liberty ’”’ in Blaj, when the Rumanian National Revolu- 
tion was started. 
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People’s Republic and to the National government, for having} something 
secured freedom for all the sons of the nation, a freedom laity arres 
which has now made possible our union into one Rumania} (Qsthodoxy 
Church. For all these blessings we thank the Lord.” than not, : 
A delegation was then sent to the patriarch to beg him} arrested u 
to accept the chairmanship of the Assembly. After which A parti 
the delegates, clergy and laity, entered into the cathednl persecutio: 
where the patriarch celebrated a Te Deum. To mark the} guns of ‘ 
event, he consecrated the cathedral of Alba Iulia as “the | Qctober { 
Cathedral of the Unification of the Rumanian Church.” agents wit 
institute a 
The persecution, notwithstanding the solemn reception | time they 
of the Uniate Church into the bosom of the Orthodox Church, Virgin, wl 
continued unabated. If anything, it was intensified. One} the floor « 
by one, the Uniate churches were taken over by the authorities Left wi 
and later on handed over to the Orthodox. Every priest} celebrate 1 
or member of the parish council who showed any opposition | cases was 
was arrested. celebrated 
On 27th October the police arrested Bishop Suciu of Blaj.} Church. 
The same day, a surprise raid on the cathedral was made, and} faith. Dr 
the following canons were arrested, as well as all the lower} unknown 








clergy present : Macaveiu, I. Micleu, N. Pop, Demetriu Neda} made inge 
I. Moldovan, I. Folea, S. Teodoran, E. Popa. With al 

On the night of 28-z9th October, Bishops Hossu and they coul 
Aftenie were arrested in Bucharest. hope for 


On 29th October, the Bishop of Lugoj, I. Balan, was invited } Gazette p 
to the police. There, he was arrested together with two ot} Mgr. I. F 
his canons: N. Branzeu and I. Vesog. Next day, two} the gover 
police cars arrived from Timisoara bringing the Vicar General | On ist | 
of Timisoara, Iuliu Ratiu, the canon L. Teglasiu and the} Assembly 
archpriest of Arad, I. Deliman. The same day, Bishop “ Art. 
Rusu of Maramures, the last of the Uniate bishops at liberty, } (parishes) 


was also arrested. Orthodox 
The arrested bishops together with some forty highet} No. 177/ 
clergy were taken at first to the Dragoslavele Monastety,) eg. the 


then to Neamtu Monastery, and finally to Caldarusani. It} orders, tt 
is reported that Bishop Suciu has since been taken to Bucharest | the foun 
where a big trial for treason is being prepared by the govetf | tutions ar 
ment. “ Art. ; 

It is impossible to give the exact number of those lying | to the ot 
in prisons. Many thought arrested, were actually in hiding, | above, w 
and many more thought in hiding were in the hands of the } accrues tc 
olice. A conservative estimate for the early days of Novem | immediat 
er, when the persecution was at its height, would indicate | The Ne 
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something between 550-Goo priests. The number of the 
laity arrested on account of their refusal to go over to 
Orthodoxy is equally impossible to estimate, since more often 
than not, if anyone stood in the way of the reunion, he was 
arrested under some other excuse. 

A particularly cruel instance of the ruthlessness of the 
persecution during this final period is that provided by the 
nuns of “ Recunostinta”’ Institute of Blaj, who, on 31st 
October fought desperately against the local communist 
agents with their bare hands. They refused to leave the 
institute and resisted with such determination that by the 
time they were evacuated by force from the chapel of the 
Virgin, where they had been herded together, the walls, and 
the floor of the place were splashed with blood. 

Left without their churches, the Uniates no longer could 
celebrate their Liturgy in public. One of the last reported 
cases was that of Turda. There, three Uniate priests con- 
celebrated, on 31st October, a solemn Liturgy in the Latin 
Church. Father Gherman preached about steadfastness in 
faith. During the night he was taken by the police to an 
unknown destination. The Latin priest, who, the next day, 
made inquiries about Father Gherman’s fate was also arrested. 

With all the bishops arrested, without a single place where 
they could worship unmolested, the Uniates could no longer 
hope for an improvement. On 8th November, the Official 
Gazette published a decree of the Ministry of Cults by which 
Mgr. I. Hossu, the last Uniate bishop to be recognized by 
the government, lost his legal status. Finally, the last act. 
On 1st December 1948, the Presidium of the National 
Assembly decreed (No. 358) that : 

“Art. 1. Asa result of the return of the local communities 
(parishes) of the Greek-Catholic (Uniate) cult to the Rumanian 
Orthodox cult, and in conformity with art. 13 of the decree 
No. 177/1948,! the central statutory organizations of this cult, 
g. the metropolitanate, the bishoprics, the chapters, the 
orders, the congregations, the archparishes, the monasteries, 
the foundations, the associations, as well as all other insti- 
tutions and organizations, under any other name, cease to exist. 

“Art.2. The entire property of any description, belonging 
to the organizations and institutions shown as under art. 1 
above, with the express exception of the former parishes, 
accrues to the Rumanian state. The latter will take possession 
immediately. 


1 The New Law of Cults, 3rd August 1948, see above page 169. 
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“An interdepartmental commission, composed of the 
delegates of the ministries of Finance, Agriculture, Education 
and the Home Office, will decide upon the fate of this 
property, and may allocate part of it to the Rumanian Orthodox 
Church, or to its various component parts.” 


THE Postrion TODAY 


During September, October and November, 1948, the 
government published a series of lists. The highest figure 
ever given was 423 priests gone over to Orthodoxy. In 
actual fact, these lists referred to the signatures collected to 
send a delegation to the congress held at Cluj on 1st October. 
The means by which these signatures were extorted, however, 
makes the figure given by the government highly unreliable. 
According to a Catholic source, as it was shown above, only 
seven out of this total of 423 were given for the express 
purpose of voting for reunion with the Orthodox Church. 
But, when the decision to re-enter the Orthodox fold was 
taken at Cluj, many of those who signed acquiesced. Others 
made public penitence and rejected their signature. A notable 
example is that of Prof. Vultur of Blaj, who, in order to 
atone for his error, went on his knees the whole way from 
his house to the cathedral, in broad daylight. But the 
government decision of 17th October, to treat the apostate 
priests exactly as the Orthodox priests are treated, and leave 
them in their own parishes, soon began to give results. 
By the beginning of November, it was reported that the true 
figure of apostate priests must lie somewhere around 300. 
What is the position today ? Again, it is extremely difficult 
to give an exact figure. There is sufficient evidence, however, 
to believe that the number of apostate priests had increased 
during the past six months. 

During those fateful days of persecution, many wavering 
priests—seeing the living example of their bishops—stood 
firm. A few exact figures for the month of November 1948, 
are available.' Lugo (town) no apostate priest out of 22; 
Lugoj (county) 76 apostates out of 170; Béaj: only 3 apostates 
out of a total of over a hundred—all 3 recanted later on, 
and stood firm; Turda: 6 apostates out of 24; Oradea--Mart 
(town): no apostate. On the other hand in Oradea-Mare 
(county): as many as 70 per cent went over to Orthodoxy. 

Today, the situation has changed substantially. It must 


1 See also La Civilta Cattolica, 2nd April 1949, page 48-9, and 5° 
(footnote). 
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not be forgotten that less than 10 per cent of the Uniate 
priests were celibate. The rest marry and usually have very 
large families. Thrown out of the parish houses which they 
occupied in virtue of their office, their means of subsistence 
was nil. Many took to the mountains and left their families 
“in the care of God.” And the first reaction, practically 
everywhere was to resist, no matter what happened. The 
case of Father Oniga was already cited. Another case, 
equally moving, occurred near Arad, where the priest was 
kept in a pond for several days. All the while, his three sons 
brought him food and encouraged him to resist. But once 
the thirst for martyrdom, magnificent in the heat of the 
battle, had passed, the miserable reality stared them in the 
face. They either accepted Orthodoxy in form even though 
not in their heart of hearts, or saw their families starve. 
Anyone who knows conditions in agricultural Rumania, 
where the priest seldom has means of his own, will under- 
stand the cruelty of the choice. Latest reports put the number 
of apostate priests as high as 600. Perhaps this figure is too 
pessimistic. It is highly significant, however, that not one 
celibate priest is to be found among them. 

It is also noteworthy, that even in the early days of the 
persecution the centre and the North counties of Transylvania 
remained firm—a solid block of Catholicism. In the counties 
bordering the Old Kingdom, like Sibiu and Fagiras, or 
in those near the Yugoslav frontier, the position was sub- 
stantially different. There,even before the present campaign, 
the Rumanian faithful were about equally divided between 
the Orthodox and the Uniate Churches. If anything, the 
Orthodox were more numerous. Today, whole villages, 
their priests included, have gone to Orthodoxy. 

At Vasad, for instance, no apostate out of 2,500 faithful. 
At Sanislau, only 5 apostates out of 2,000. In the diocese 
of Oradea-Mare whole villages never budged; Tataresti, 
Ruseni, Hrip. The same in the diocese of Maramures : 
Necopi, Chilia, Humorod and Humorodul-de-Sus. On 
the other hand, in the village of Totesti, for instance, only 
six faithful, went over to Orthodoxy in October 1948. 
Today, it is reported, only six are still Uniates. The police 
and the administrative organs bring such daily pressure on 
the Uniate laity, and their lives are made so difficult, that 
only the stout in heart can resist. As Father Todericiu, the 
tector of the Uniate mission in Paris put it': “ Everybody 
1In an interview with L’homme Nouveau. 
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in Rumania must present a certificate of Orthodoxy every 
time he comes into contact with a state official, sometimes 
even in absurd circumstances. You take your wheat to the 
mill, you must present your certificate. You take your 
grapes to the press-house: certificate. Your son goes to 
school and you are a Uniate, you pay an extra school-tax 
of 10,000 Lei.” And so it goes on. 

Many of the priests have gone over to Orthodoxy to 
save their families. Most of the laity have taken the same 
course for reasons of expediency. But the vast majority 
are still Catholics in secret. One of the many vagrant Uniate 
priests, secretly celebrates the Liturgy, and leaves the holy 
communion behind. The faithful, then, distribute it among 
themselves. 

People who are too precious even for the communist 
government to dispense with their services are usually given 
courtesy certificates. Some, however, like Alexandru Pop, 
the great surgeon, or like Prof. Goia of Cluj, refuse even 
these certificates and insist on being accepted as Uniates, 
or not at all. 


How Many STILL IN PRISON ? 


At its peak, it is estimated that the figure did not exceed 
600 priests. Today, the figure appears to be somewhat 
smaller.'. During January and February, many of the less 
important priests were tried and sentenced to prison terms 
varying between 1 month and 2 years. Many have already 
been released. It is known, however, that all the bishops, 
together with some forty higher clergy were recently reported 
still at Caldarusani. In Cluj, there are 92 priests in the 
military prison and 28 in the local gaol. More are reported at 
Aiud, and Timisoara, and a few in Bucharest. 


THe Furure OF THE UNIATE CHURCH 


Can one speak, today, of the future of the Uniate Church? 
The answer is emphatically Yes. Legally, the Uniate Church 
no longer exists, and the government is doing its best to 
destroy it altogether. Yet the persecutions of 1948 have 
revealed unmistakably its tremendous moral strength. All 
Rumanians, Uniate and Orthodox alike, are proud of the 
power it has displayed in battle. Not one traitor, in the whole 


1 Other recent figures point to an increase of arrests. According to one 
of them, they are close on to one thousand. 
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of the higher clergy ; not one weakling in the whole body of 
celibate priesthood. This is no mean record. The actual 
attitude of the whole Uniate clergy can be summed up as 
follows. 

First, those who preached and practiced martyrdom. 
Bishop Suciu himself—a tower of strength—facing seemingly 
insuperable difficulties, never gave up the battle. “ For the 
Rumanian Uniate Church this is Passion Friday. Now, 
beloved brethren, we can prove to Christ that we belong to 
Him. Today, Jesus Christ, our Lord, gives us the marvellous 
opportunity, reserved only for the chosen ones, to partake 
of His suffering, and the suffering of His Church. Happy 
are those who in His name are blasphemed. Give thanks to 
the Lord for this.” 

“You will be threatened, beaten, taken to trial before 
judges. Never fear! God is with everyone of us . 
The whole world is looking at us . . . Oh, let us take this 
marvellous opportunity and be witnesses unto the Lord... 
The physical and moral wounds received for defending the 
Church of Christ will be healed. In them we shall bury our 
sins and our enemies. Fight the just fight of the faith ; 
into gaol and chains if need be, like so many millions of 
martyrs.” These words are from Bishop Suciu’s pastoral 
letter to the Uniate faithful (Blaj, 5th October 1948). 

In this spirit, Bishop Suciu travelled from village to village 

preaching, encouraging, giving heart to all with his serene 
presence. Arrested, and treated shamefully for several days, 
then released again, he continued with renewed vigour as if 
nothing had happened. 
_Nor was his a desperate fight. His optimism was shining 
like a brilliant torch. It was always complete. “If they take 
our churches, for a time we shall make, every one of us, a 
church in our own house, and will wait with confident hope 
for the delivery which will come. . .””! 

Or his letter to a priest gone over to Orthodoxy : 

“Why do you run away from the Kingdom of God ? 
From fear of hardships? Remember that what is now 
happening to the Uniate Church is nothing new. When 
God gives us this blessed opportunity to be the witnesses 
of his faith, perhaps martyrs, can we forsake Him ? 

“Had Jesus run away from His cross, would we not be 
forever condemned? If we run away from our cross we 
save neither ourselves, nor our nation . . . Do not forget, the 
| From the same circular letter, No. 3516. 
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Church is the body of Christ. In this body you repeat Hj 
passion.””! 

This magnificent living example, seconded with equal 
strength by all the other Uniate bishops bore fruit. Father 
Susman died for his faith. Ten married priests at Bhi 
threatened with reprisals against their families, signed 4 
declaration that “not even if you kill our children befor 
our own eyes will we soil what we have taught ever sinc 
we were ordained.” Father Pandrea, preaching in the 
University Chapel of Cluj (10th October 1948) before ; 
large congregation wound up: “ And now I speak to you 
young ones. If the Cross of Jesus, always our nation’ 
flag, will fall down from our bleeding hands, you pick it w 
and lead on. For, let everyone know, our Cross is not a flag 
of battle, it is the flag of victory. For the Cross is not only 
a flag, it is Jesus Christ himself; Christ who rose from the 
dead. We people of re-birth, are called upon to be the 
sentinel of Rome, pride of the universal church. Let us show 
the world that we are worthy of our mission.” 

Secondly, there are hundreds of priests now arrested, who 
resisted, silently, every pressure that was brought to bear 
upon them. Some even found the heart for a touch of humour 
like Father Demetriu Manu, who, on 31st October,? asked 
his listeners: “‘ What is your religion?” They answered: 
“We are Uniates.” “ But you signed! Did you do it of 
your own free will?” A tremendous “No” from the 
congregation. “In other words you were forced! Who, 
on earth, dared go against the words of the glorious General- 
issimo Stalin, who has guaranteed the liberty of conscience? 
Who dared ignore the constitution of our country ? Who 
dared disregard the will of the government who have given 
us the new Law of Cults? Why did you not denounce 
the wicked who violated them?” “ Long live the pope; 
Long live Rome” they shouted. Father Manu was arrested 
and sentenced to two years imprisonment. 

Thirdly, there are hundreds, mostly among the young child- 
less priests, who took to the woods and the mountains, of 
sank into the anonymity of the peasantry. They wert 
everywhere helped. Nor was it difficult, since most Rumanian 
priests are sons of peasants, brought up at the horns of the 
plough. These represent, perhaps, the largest number, 
and may well prove, in the event, the greatest stumbling 


1 No. 3567/1948—Blaj, 17th October 1948. 
2 In the cathedral of Cluj. 
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block in the government’s path. They live quiet and un- 
obtrusive lives, but continue to perform their divine function. 

Fourthly, there are many who—though they never changed 
their faith—are too old, or too colourless for the authorities 
to bother about. They are left in peace, and continue their 
lives as best they can. 

Fifthly, there are the growing ranks of the married priests, 
who see no alternative, but to join “pro tempore” the 
Orthodox Church. There is little a priest with a host of 
children can do in a police state. He cannot disappear, 
and start life elsewhere, unless he abandons his family. But 
there is sufficient evidence to warrant the statement that as 
soon as conditions of freedom will again prevail, these priests, 
or their vast majority, will go back to their own Uniate Church. 
As an apostate priest told one who stood firm. “ Dear 
Father, times have changed. We must adapt ourselves. 
Tomorrow, if they change again, we shall again go back, to 
the pope. Thus we save the religion and we also save our 
country. Otherwise we cannot live, and we cannot save 
our faithful.”” And, interesting to note, very often the Uniate 
laity of the parish understand and commiserate with these 
hard-hit priests. There seems to be a silent compact, a sort 
of mutual agreement that, in spite of all, their true faith is 
that of the Uniate Church. 

Finally, there are the few, and growing fewer all the time, 
who changed their faith for the material benefits which 
they derived therefrom. These are the 36 of the original 
38 signatories at Cluj. And there may be a handful besides. 

That the last category is so small, should be no surprise. 
The entire campaign was a purely political manceuvre on 
the part of the government. At no time was there any dis- 
cussion of a religious nature. At no point was there any 
enthusiasm on the part of the Orthodox, the receiving Church. 
Not even the present Orthodox leaders, humble instruments 
of the policy of the communist government though they 
are, were fired with any proselitizing ardour. Barring a 
few exceptions, they were mere spectators, to this unequal 
struggle and tried hard not to show too much sympathy for 
the sorely tried Uniates. Indeed, the whole Rumanian nation, 
always deeply religious, watched with heavy hearts how their 
Uniate brethren were being squashed out of existence by a 
God-less government. Nor are the merits of the Uniate 
Church, from a national point of view, doubted, even for a 
moment. The whole nation is one, in this hour of trial. 
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All those who oppose the tyrant from the East are admired 
and praised. The Uniate Church, above all. 

For 250 years the Uniate Church constantly fought for 
the rights of the Transylvanian Rumanians. This is not the 
first time that the Uniate fold is left without its shepherd, 
Political persecution is breathed in the very air of Blaj “ the 
small Rome,” as it is called by the Rumanians. Yet they 
have resisted and survived. Today, the trial is—perhaps— 
the severest yet. But today also, the Uniate Church has risen 
with humility, yet untold strength, to its mission of guardian 
of the true faith. Today, more than ever before, the Church 
has gladly accepted martyrdom. And martyrs’ blood, since 
the time of our Lord, has been the seed of the Church. 


CONCLUSIONS 


There cannot be any serious doubt that this is the only 
meaning of the strange spectacle of a communist government 
fighting the cause of one religion against the other. It is 
a blow to Rumanian nationalism. It is a blow aimed at 
severing Rumanian’s last link with the West. The Uniate 
Church was in the way of the modern Russian imperialism, 
disguised as international communism, because through its 
traditions it was strongly nationalistic, and through its 
Rome connection looked West instead of East. It had to be 
destroyed. 

But “destroyed” is not quite the correct term. The 
communists are trying to eradicate everything, even the 
memory of the Catholic Church from the life of the Rumanian 
people. Plans were laid down well in advance. The attacks, 
on the Church and all the changes brought about were gradual 
and the government authorities were at great pains to main- 
tain a semblance of legality throughout. First, they brought 
in new laws, in the name of justice. It is, for instance, 
extremely instructive to study the Law of Cults published in 
the Official Gazette, on 4th August 1948. This law contains 
detailed dispositions designed to govern mass apostasy. 
At that date there was no evidence that conditions of mass 
apostasy would arise at any future date. Then, mass apostasy 
was artificially created. 

All along the emphasis was laid not on the snion of the 
Greek-Catholics, with the Orthodox, but on the return of the 
Uniates to their mother church. All the Orthodox prelates, 
who entered the field, stressed the religious unity of the Ruman- 
ian people. ‘“ What separates us? Only Rome and the 
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Papacy,” exclaimed Patriarch Justinian in one of his exhorta- 
tions. 

The same is true of the official attitude of the government, 
best illustrated in the answer given to the papal nuncio’s 
protest of znd October 1948. ; 

“ The Ministry of Foreign Affairs of the Rumanian People’s 
Republic presents its compliments to the Apostolic Nunciature 
in Bucharest, and in reply to the Verbal Note No. 2130 of 
and October 1948, has the honour to bring to its knowledge 
the following : 


(1) The Rumanian Government categorically rejects the 
protest of the Apostolic Nunciature about the return of 
the Greek-Catholic population of Transylvania to the Ortho- 
dox rite: and declares that this amounts to an interference 
with the internal problems of the Rumanian People’s Republic 
and an attempt to attack religious liberty. The Rumanian 
state does not accept any diminishing of its national sovereign- 
ty. Consequently, it cannot permit any foreign intervention 
aiming at limiting a right consecrated by the Constitution of 
the Country, like that of the freedom of the religious cults. 


(2) The Rumanian Government rejects the blatant slanders 
contained in the above-mentioned Note, referring to an alleged 
interference of the Rumanian authorities with the movement 
for the reintegration of the Greek-Catholic faithful into the 
Orthodox Church. These unscrupulous assertions are a 
new proof of the hostile attitude adopted systematically by 
the Apostolic Nunciature towards the Rumanian People’s 
Republic, towards its reforms and towards its democratic 
achievements. 


(3) The absurd slanders and inventions contained in the 
Note, cannot turn the attention of the public opinion from 
the real and profound reasons of the return of the Greek- 
Catholic population to its ancient faith, The movement 
which at the present moment is about to fulfil itself, is the 
final act of an historical process started the instant a part of 
the clergy and of the rural population of Transylvania was 
forced to change their own faith. Neither moral pressure, 
persecutions, torture by the inquisition, nor outright murder 
could smother the popular revolt against the manceuvre of 
the Habsburgs—instruments of the Vatican—hoping to 
consolidate through religious oppression the Transylvanian 
schism. Ion Circa, Nicolae Oprea, Molnar, Sofronie, Ion 
Avramovici, the monk Visarion (Bessarion) are but a few 
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of the hundreds of fighters and priests, who, in the course of 
time, tried to bring about the return to Orthodoxy. 

They were arrested, tortured and murdered by order of the 
heads of the Catholic Church, who denied them the right to 
return to their ancient faith. And the barbarous and fanatical 
Austrian Imperial army destroyed about a hundred Orthodox 
monasteries. 

The struggle against Catholic oppression did not come to an 
end in the eighteenth century. The National Assembly of 
1848, on the “ Field of Liberty” in Blaj, declared in the 
second point of the Proclamation that “ the Rumanian nation 
demands that the Rumanian Church should be and should 
remain independent of any other Church,” and decided 
“the re-establishment of the Rumanian Orthodox metro- 
politanate and of that of the annual general synod, according 
to the ancient right.” 

It is, therefore, only natural that, today, under conditions 
of absolute liberty brought about by the popular democratic 
regime, the descendants of those who have suffered so much, 
for two centuries and a half, from the Catholic Church, and 
from the oppressors allied with her, should return to their 
ancient faith. It is difficult to understand how the representa 
tives of the Catholic Church can speak of religious freedom 
when even today, it maintains through the oaths taken by 
its bishops—the obligation to fight relentlessly to annihilate 
all non-catholics. 


(4) The Apostolic Nunciature, being only the diplomatic 
representative of the Vatican City, cannot claim to speak 
“on behalf of the whole Christian World” in the way the 
Note does. 


(5) The Rumanian Government denounces at the same time 
the attempt at blackmail contained in the threat that the 
alleged violation of religious liberty in Rumania “ will soon 
alarm the world public opinion ” ; this blackmail is in keeping 
with the campaign waged by imperialist circles and by 
their agents against the democratic achievements of the 
Rumanian People’s Republic. 


(6) In conclusion, the Government of the Rumanian People’s 
Republic, rejects, in the most decided way, the Note of the 
Apostolic Nunciature, and it considers it both in respect 
of its content and of its form, a provocative act directed 
against the Rumanian State and the Rumanian people. 
Bucharest, 21st October, 1948. 
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The act of union with Rome (1698) was signed by 38 
archpriests, representative of all the counties of Transylvania. 
In 1948, great care was taken that, again, there should be 
38 signatures. If they could not obtain the adhesion of 
38 archpriests, they were content to have so many priests. 
But they had to be 38.! 

Finally, the whole campaign was worked up to a climax 
to coincide with the 2soth anniversary of the Act of Union 
with Rome.2 And again, the solemnity was held in Alba 
lulia, the town where the events of 1698 took place. 


THE ROLE OF THE ORTHODOX CHURCH 


The Orthodox Church as it was before 1947, could not 
be relied upon, to carry out, without demur, the drastic 
plans of the government. Consequently, the whole Orthodox 
Church was reorganized, and an important number of prelates 
were removed. 

Even so, purged and re-organized, the holy synod of the 
Rumanian Orthodox Church could not be trusted to do the 
bidding of the patriarch. Not long after the “ reunion ” 
of the Uniate Church with the Orthodox Church, a rift between 
the patriarch and the holy synod became apparent. Universul, 
the communist newspaper, wrote : 

“There must be unity and harmony between the actions 
of the Church and the efforts of our people’s democracy. 
Church action and people’s democracy must be co-ordinated 
in all parishes. This is possible only if there is unified 
leadership in the Church. This unified leadership must be 
established at the very centre of the Church. In the inter- 
national field, the Orthodox Churches aim at establishing an 
Orthodox Front, opposed to imperialist and aggressive 
Catholicism. Our integration into this common effort of the 
the Orthodox world cannot be effected by individual members 
of the hierarchy, but only by the patriarch, if we are not to 
fall into anarchy and disruption. 

The issue between the patriarch and the individual members 
of the hierarchy centres round certain reforms proposed in 
anew draft constitution for the Rumanian Orthodox Church 
which the Government’s Ministry for Cults is drawing up. 
The Chief reform authorizes the patriarch to take important 


1 As it was shown above their plans miscarried. On 1st October at 


Cluj, there were only thirty-seven, and on 3rd October in Bucharest, thirty- 
six. 


2 21st October. 
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decisions without consulting the holy synod and makes him subject 
only to the Government.”' ‘The purge still continues. Only 
recently the vicar general of the patriarchate, Pavel Ploesteany 
and the bishops of Craiova and Caransebes were reported 
under house arrest. Many priests were again arrested, 
especially since the indoctrination of the Rumanian clergy 
with “the social aspect of Marxism-Leninism” has been 
started. These priests, as well as the great mass of the 
Orthodox laity, were profoundly critical of the brutal suppress. 
ion by the Government of the Uniate Church.? For it must 
be realized fully and completely, that it was not the Orthodox 
Church, as such, which acted as hangman for the communist 
government. The whole campaign, throughout Transy!- 
vania was carried out, not by Orthodox priests, but by agents 
of the government—for the most part communists. 

But, there are a few isolated instances—they all belong 
to the higher clergy—of Orthodox coming out into the open 
for the union. There are bishops, like Antal and Lazarescu, 
who deemed it necessary to put on record their favourable 
attitude towards the union. However, there is only one 
instance of an old Orthodox hierarch violently campaigning 
against the Uniate Church. That is Nicolae Balan, the 
metropolitan of Transylvania, a man who, it is said, is com- 
pletely blinded by his religious fanaticism. The others took 
no active part in the struggle. It is reported, for instance, 
that Bishop Colan of Cluj—though the Congress of the 
“38” was held in Cluj—knew nothing of it officially. 
As Father Pandrea said on behalf of the Uniates3: “We 
do not identify the sister Church, whom we honour and 
love, and by whom we know ourselves honoured and loved, 
with that handful of schemers who unleashed this terror 
and violence.” 

“If there is any feeling at all, on the part of the Uniates, 
it is a deeply felt sorrow, that in this, their greatest hour 
of trial, not one Orthodox prelate had thought it his duty 
to condemn openly and fearlessly the agents of darkness. 


1 See The Tablet 11th December 1948, page 385. 

2 No less than seventy-six Orthodox priests sooner went to prison than 
take over the Uniate churches offered to them. They are imprisoned at 
Dobrovat, on the Pruth. 

3 From the pulpit of the University Chapel, Cluj, roth October 1948. 
Even as he spoke, agents of the government entered the Church and 
tried to arrest him. At present he is in hiding. 
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THe CATHOLICS OF LATIN RITE 


In conclusion, a word must be said about the fate of the 
Catholic Church of Latin rite in Rumania. She suffered the 
same persecution as the Uniate Church, only in a lesser degree 
and at a slower rate. After the repudiation of the Concordat 
with the Vatican, the non-Rumanian Catholics engaged in 
missionary work were expelled from the country. As a 
result of the Law of Cults, the property of the Catholic Church 
was confiscated, and many priests were arrested. In Septem- 
ber, Archbishop Cisar of Bucharest, and Bishops Pacha of 
Timisoara, SchefHer of Satu-Mare, and Lengyél of Gherla, 
were deposed. In October 1948, Dumitru Romila of Iasi, 
was sentenced to six months imprisonment for economic 
sabotage and mismanagement in his function of administrator 
of the property of the see. On 3rd November, the Law for 
the Nationalization of the Private Health Institutions was 
passed. As a result the following Catholic hospitals and 
sanatoria passed into the hands of the State: Bucharest: 
St. Vincent of Paul Sanatorium, and St. Joseph Sanatorium ; 
Oradea-Mare: St. Joseph Hospital and St. Jean de Dieu 
Hospital ; Satu-Mare : St. Jean de Dieu Hospital ; Timisoara : 
St. Anne Hospital and St. Jean de Dieu Hospital: Miercurea- 
Cima and Tdargu-Mures: The Maternity Hospital; Clu: 
St. Mary’s Maternity, to quote only the most famous ones. 
In May 1949, the last two Catholic bishops, Marton and 
Durcovici, several canons and 132 priests were struck off the 
civil list because they made themselves guilty of “undemo- 
ctatic attitude.” But the story of the suffering of the Catholics 
of Latin rite in Rumania has yet to be told. And, the 
struggle continues. 


Ion RATIU. 











THE ASSUMPTION OF OUR LADY 
IN THE ORIENTAL LITURGIES 


I 


HE first four centuries were concerned with the 

unfolding of the orthodox doctrines in regard to 

the Holy Trinity and Christology, and both Marian 

dogma and liturgical worship were so indivisibly 
united to our Lord that there was little or no Mariology as 
a separate and distinct science. 

The liturgy also was in a fluid state and it was probably 
not before the fourth century that the churches of Christendom 
universally began to resort to fixed and stereotyped forms, 

When, however, the Church emerged from the Catacombs, 
and the doctrine respecting the person of our Lord was 
fully and explicitly revealed, the person of the Mother of 
God as a separate entity came to be more directly considered. 

The first Marian monograph is said to have been written 
by the Palestinian St. Epiphanius, bishop of Salamis (ob. 403) 
in 377. There seems little doubt but that he firmly believed 
our Lady to have been taken body and soul to heaven, although 
he expressed doubtfulness (“‘ No one knows what has been 
the earthly end of the Mother of God ”’) as to the manner of 
the passing of Mary, giving three possible hypotheses—a 
tranquil death with burial, the crown of martyrdom, and the 
passing to a better life while still alive. In any case, however, 
the question regarding the death is separable from that of 
the assumption. 

With the compilation of liturgies in the several patriarchates, 
the calendar was extended, and feasts came to be provided 
to commemorate the various incidents in the life of our Lord 
amd his holy Mother. 

In the East, the earliest commemoration of the Blessed 
Virgin seems to have been the “ memorial of the Theotokos” 
celebrated in the Christmas cycle, to which the West Syrians 
and the Copts attached a remembrance of the death of out 
Lady. The Assumption, however, was not included, although 
its observance as a feast was very ancient. 

The popularity of this latter festival was undoubtedly 
increased, at least at Constantinople, by the diffusion of the 
Transitus Maria or “Gospel of St. John,” an apocryphal 
writing of the fifth or possibly the end of the fourth century. 
There are in all about twenty recensions of this apocrypha, 
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which for the most part agree in respect to the death, but 
not to the assumption. Some are silent on the matter, 
others speak of her glorious assumption with variations 
in time from some moments after death to six months, while 
others again refer to the translation of the incorrupt body to 
a terrestrial paradise. The Transitus Maria is found in 
Syriac, Latin, Greek, Coptic, Ethiopic and Arabic versions but, 
as we have seen, there are noticeable discrepancies between 
them. The prohibition of this apocrypha by pseudo-Gelasius 
(494) is thought not to have reference to the Syrian recension, 
which was probably the original. The term “ apocrypha ” 
is by no means synonymous with “false” or “ fabulous,” 
as can be seen by the Protestants applying the word to the 
Deutero-Canonical books of Scripture, and it would seem 
that the origin of the Transitus Maria was derived from oral 
tradition. In this apocrypha, we have the germ of the death, 
resurrection and assumption for the full Marian theology of 
the seventh and eighth centuries—the perfect union between 
the victories of Christ the Son and Mary the Mother over 
death, and the incorruption of the virginal body of our Lady, 
which excludes the corruption of the body in the tomb. 

John of Thessalonika quoted largely from the Tvansitus 
in his account of the Dormition, given between the years 
610 and 630. 

It was the Syriac version of the end of the fifth century, in 
which the raising of the body and soul of Mary to heaven are 
clearly affirmed, that has been followed by St. Gregory®of 
Tours, psuedo-Mileton, and since the seventh century by the 
majority of fathers and doctors. 

_ Aclear witness to the Greek tradition of the period is found 
in the discourse on the Dormition attributed to St. Modestus, 
patriarch of Jerusalem (0b. 634), which is in reality an anony- 
mous production composed subsequent to the sixth general 
council (681). The preacher affirms for our Lady a death 
without corruption followed by a glorious resurrection. 
Little has been borrowed from the Transitus, and the mystery 
is postulated from the divine maternity. 

_ The pseudo-Modestus is clearly expressing a truth which 
is admitted by all his hearers or readers. 

St. Germanus, patriarch of Constantinople (0b. 733), 
Andrew of Crete (c. 660-740) and St. John Damascene 
(. 675-749) all teach this belief in the Assumption, and to the 
last named the doctrine is already implicitly revealed. 

In regard to these supporters of the doctrine of the Assump- 
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tion of our Lady into heaven, Pére Jugie! writes: “ alors 
que Modeste et Germain nous ont présenté cette doctrine de 
lassomption glorieuse en corps et en 4me comme une vérité 
allant de soi, comme une certitude a l’abri de toute contro. 
verse.” And again, in reference to Andrew? of Crete: 
“Aprés avoir lu ces considérations, nous étions persuadgs 
qu’Andze enseignait non seulement que le corps de Marie 
avait echappé 4 la corruption, mais encore qu’il était ressuscité 
glorieux et, reuni a son Ame, avait été élevé au dessus des 
choeurs des anges tout prés de Dieu.” 

It may be said that the liturgy often reflects the actual state 
of theology, and the feast of 15th August played an important 
part in the development of the doctrine, forcing reflection 
on the final destiny of the Mother of God, which by reason 
of her divine maternity could not be that common to mortals, 

In the fourth or early fifth century, Timothy, a priest of 
Jerusalem, in a sermon on the prophet Simeon clearly affirmed 
the Assumption: “The Virgin to this day is immortal, 
he who dwelt within her having translated her to the place 
of his ascension.” It would seem that Timothy was speaking 
some time before the council of Ephesus (431), as he y not 
refer to the Blessed Virgin by the title of Theotokos (Mother 
of God). 

There is, however, no indication here of a feast, although 
a mystery can be known a long time before a feast is established. 
Thus, St. Luke records the Lasuediiien, and St. Augustine 
says that it took place on 25th March, yet it was only in the 
time of Justinian that a feast was established. And again, 
the “Gospel of St. James ” in the second century gave the 
circumstances of the birth of our Lady and the names of het 
parents, but the first to mention the feast of the Nativity of 
our Lady was probably the Paschal Chronicle in relating the 
history of Heraclitus. Jugie suggests that the feast was 
first observed in the time of the emperor Justin (between 
530 and 550). 

An old Armenian lectionary? from a convent at Jerusalem 
gives the liturgical stations for the feasts celebrated by that 
community about the year 460. A local feast of the Blessed 
Virgin was observed on 15th August as the “ day of Maty 
Theotokos”’ at the third mile from Bethlehem. Here, it 1s 


1 La Mort et l’Assomption de la sainte Vierge, pp. 239 seg. Biblioteca 
Apostolica Vaticana, 1944. 

2 Ibid, p. 239. 
3 F.C. Conybeare. Rituale Armenorum (Oxford, 1905), pp. 516-27. 
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sid, Rachel gave birth to Benjamin, and here she died, so 
the place was known as “ Kathisma,” that is “stop” or 
“repose.” According to the apocryphal “Gospel of St. 
James ” it was also the spot where our Lady was taken with 
bith pangs, although this was later changed to the place 
where the Virgin rested during the flight into Egypt. In 
the time of the Patriarch Juvenal, a Roman matron named 
Ikelia built a church here dedicated to the Blessed Virgin. 
August 15th was probably the day of the dedication, and there 
is no mention of either the death or the assumption, which 
were unlikely to have been commemorated at Jerusalem at this 
time. When in the seventh century the feast was introduced 
for 15th August, the Marian feast of Ikelia was transferred 
two days earlier (13th August). There were thus two 
distinct feasts. Some writers, however, have maintained 
that the orignal feast had reference to the Dormition, and 
in support of this cite one of the pericopes in the lectionary— 
“Rise, Lord, in thy rest, thou and the ark of thy sanctifica- 
tion.””! 

Kekelidze, the editor of a Georgian document known as 
the Kanonarion, indicates the different lessons to be read on 
the commemorations. ‘This Kanonarion reflects the usages of 
the community of Jerusalem in the second half of the seventh 
century. August 15th in the Russian version has the following 
entry: “At Gethsemane in the building of the Emperor 
Marcian (the original Georgian has Maurice) the memorial 
of the Theotokos. Tropary 6th tone.” This is certainly the 
Assumption, concerning which feast St. Modestus, patriarch of 
——. cited several times in this Kanonarion, has given a 
omily. 

Who built the church over the alleged tomb of our Lady ? 

The Emperor Maurice is twice cited, 15th August and 22nd 
October, the latter date being the dedication of the church. 
Kekelidze changed the name of the Emperor to Marcian, 
since Theodore (c. 530) and Antony of Piacenza (c. 570) 
both claimed to have seen the church, whereas Maurice was 
emperor from 582 to 6o2. 

There seems to have been a church here in the time of the 
Empress Pulcheria (ob. 453), as according to the Euthymiac 
history she asked the Patriarch Juvenal to give the body of 
the Blessed Virgin to Constantinople, although this request 
s probably an error of a copyist. 


' Psalm xxxi, 8. 
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Certainly the Patriarch Elias (494-513) began the construc 
tion of a second church dedicated to the Virgin, whic 
contemporaries called tea, “ St. Mary the New.” — Finally, 
there is the account of a Coptic narrator,! who says that 
after the council of Chalcedon (451) the Patriarch Juvend 
came with an armed force on 21 Tobi (16th January) at the 
moment when the people were gathered in the church of 
Mary in the Valley of Josaphat (Gethsemane). 

Traces of an octagonal church with an apse of the fifth 
century exist today in the building known as the Tomb of the 
Virgin. 

The Euthymiac history is largely taken from the Transity 
Maria, and it is strange that Pulcheria should have believed 
that the body of our Lady rested in Jerusalem. Its recital 
in the 2nd homily of St. John Damascene was an interpolation 
already made in the ninth century. 

The alteration of the name Maurice into Marcian seems to 
have been unnecessary, as the former might very well have 
rebuilt or restored an old church. The original building 
may have been erected by the Empress Eudoxia, for after the 
council of Ephesus (431) many large towns had churches in 
honour of the Blessed Virign. This is affirmed by the historian 
Eutychius? (¢. 960) : “and Theodosius the emperor built a 
Jerusalem the church of Djismanieh’ (Gethsemane). Also, 
Peter® ibn al-Rahib in the twelfth century said of Theodosius 
the Great: “It is he who built the church of Gethsemane.” 

The pilgrim Antony* of Piacenza (¢. 570) says: “In the 
valley itself is the house of St. Mary, from which it is said she 
was raised to heaven,” thus echoing the opinion of Timothy 
regarding the immortality of the Blessed Virgin. : 

It seems certain that about the year 450 or even earlier 
there was a church of the Mother of God at Gethsemane, 
which at least in the sixth century claimed to possess het 
tomb. 

The Armenian lectionary of 460, however, excludes the 
possibility of the observance at that time of the feast of the 
Assumption on 15th August, although, as we have sees, 


1 Panégyrique de Macaire, evéque de Toten, Egypte, falsely attributed to 
Dioscorus, published and translated by Amélineau, Monuments pow 
servir a l’histoive de l’Egypte chrétienne, Mémoires des membres de la Mission 
archéologique du Caire, t. IV (Paris, 1888), p. 125. 

2 Corp. Scrip. Or. Chr. scr. avab., t. III, p. 152. 

3 Baumstark, Or. Chr., t. IV (1904), p. 381. ‘ 

4 Pélerinage de Pseudo-Antonin de Plaisance, Edit. Paul Gayer, Vientt 
(1898), p. 203. 
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was probably celebrated before the time of the Emperor 
Maurice (582-602). 

One writer expresses the view that there are two extreme 
dates for the observance of the feast at Jerusalem, 460 and 600, 
and that prudence say 600. 

The memorial of our Lady celebrated at this church which 
claimed to possess her tomb may possibly have led to a special 
commemoration of her death and assumption. 

The witness of Theodore of Petra (0b. 529) has been cited 
as evidence of the observance of the feast of the Assumption 
in his day, but this has been disputed. Theodore in a life of 
St. Theodosius the Coenobarch, written soon after his death, 
tells of a miracle of the multiplication of bread, performed for 
the benefit of pilgrims who had come together on the “ com- 
memoration of the Mother of God ” (ti\¢ 8e0TOKoU pvTUn). 
Fr. Faller! maintains that pvfyn or “ memorial ” at that time 
had the significance of death and passing into the church 
triumphant, thereby assuming that Theodore was referring 
to an annual festival of the Dormition. Others, however, 
with more justification, consider that the “ commemoration ” 
was rather the feast in the Christmas cycle, to which in the 
fifth century Atticus,? Proclus’ at Constantinople, Theodotus‘ 
of Ancyra and Basil5 of Seleucia in Asia Minor allude. 

Severus,* also, Monophysite patriarch of Antioch, on two 
occasions gave a homily on this “memorial” between the 
feast of the Epiphany and the beginning of Lent. 

In the Aramaic part of the patriarchate of Antioch, the 
“memorial of the Theotokos”’ after Christmas appears for the 
first time in a lectionary of the fifth-sixth century. 

Jugie? comes to the conclusion that in Constantinople at 
the beginning of the fifth century the “ memorial of St. 
Mary” was celebrated on Christmas day itself without preju- 
dice to the principal feast—Christmas in the night and our 
Lady in the day. 

This feast of our Lady is common to all the Eastern rites. 

Among the Nestorians it was celebrated after Christmas, 
but the only known witness to its observance is the anonymous 


| De Priorum Saeculorum Silentio circa Assumptionem Beatae Mariae 
Virginis (Rome, 1946), II, pp, 23-4. 

? Rev. Or. Chr., t. XXIX (1933-1934), Pp. 160. 

3Migne, Pat. Gr., t. LXV, col. 680. 

4 Pair. Or., t. XVI, p. 318. 

5 Migne, Pat. Gr., t. LXXXV, col. 425. 

8 Paty. Or., t. VIII, Pp. 349. 

_7 La Mort et l’Assomption de la sainte Vierge, p. 177. Biblioteca Aposto- 
lica Vaticana, 1944. 
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author! of the tenth century. Its institution has been attribute 
to the great liturgical reformer Iso-Yabh III (¢. 650), but} 
may have existed earlier, although it is unlikely to have beg 
observed before the schism. The anonymous author writs 
as if the Blessed Virgin had no other task to fulfil than t 
give birth to our Lord and to look after his education. | 
was therefore fitting to commemorate the Mother after th 
feasts of the birth and infancy of Christ. 

Today, the Nestorians keep this memorial on the Friday 
after the Sunday which follows Christmas (Chaldeans o 
26th December, but there is no reference to either the death 
or Assumption. 

The feast of the Assumption (15th August) then does not 
derive from the Christmas commemoration, to which onl 
the West Syrians and the Copts attach a memorial of the 
death of the Virgin, and it could not have led to the Byzantine 
feast in the sixth century. 

The patriarchate of Constantinople in the adoption of the 
festival of the Assumption was largely influenced by the 
diffusion of the Transitus Maria in the Greek world. 

Before the sixth century, the Copts celebrated the Assump 
tion on 15th August, a feast which had no connection with 
Jerusalem or Palestine. They had previously observed 16th 
January as a commemoration of the death of our Lady, 
and then by adding 206 days of their calendar to this date 
they evolved the tradition that this number of days had 
elapsed between the death and Assumption, thus observing 
the second event on 15th August. About the year 550 the 
January feast through Cassian and others passed into Gaul, 
where for chronological reasons it was kept on 18th January. 

The Sacramentary of Bobbio (seventh century) had two 
feasts of our Lady in January—in S. Marie solemnitate and 
in Assumptione Marie—but in the Gothic-Gallican missal the 
first had already disappeared. 

In Rome, the Natale Sancte Marie was perhaps celebrated 
in the sixth century on 15th August, and about the middle ot 
the seventh century, under the influence of the Transitu 
Maria and the Byzantine church, the title was changed to that 
of Dormitio. This in its turn was altered in the Gregorian 
sacramentary sent by Hadrian I (772-795) to Charlemagne 
to Assumptio. 





1 Expositio efficiorum ecclesiaticorum, ed and trans. by D. Connelly, 
Corpus Script. Or. Chr. scr. syri, t. XCII, pp. 116 seq. 
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There was a liturgical feast of our Lady in Spain on 15th 
August from the beginning of the sixth century, as is attested 
by St. Isidore (636) and St. Ildephonsus (0b. 667). 

‘An ingenuous theory has been put forward by De Fleury! 
as to why 15th August was chosen as the date of the Assump- 
tion. He suggests that the entry of the sun into the sign of 
the Virgin led to the fixing of 15th August as the birthday of 
Mary to the glory of heaven. 

In the East, the doctrine of the Assumption has not evolved 
since the tenth century, and the Byzantine Church remains 
in the same position in regard to it as at the end of the ninth 
century, although most theological teaching clearly expresses 
the elevation of the body and soul of the Blessed Virgin to 
heaven. 

The direct and principal object of the feast is almost every- 
where no longer the death but the Assumption. The allusions 
to the death of Mary in actual liturgical texts do not constitute 
acertain proof that this death has really taken place. 


ARCHDALE A. KING. 
(to be continued) 


NEWS AND COMMENTS 
The E.C.Q. 


The English subscriptions to the E.C.Q. beginning in 
1950 will be 3s. a copy and 125. for the year. This is necessary 
on account of the increase in printing expenses. We urgently 
appeal to the generous support of our friends, we need many 
more subscribers. Friends could help if they got libraries, 
ptivate and public, to subscribe, ro we also suggest that 
sya groups of people might share in a subscription when 
it is found that a single subscription is too much in addition 
to other demands. 

It has been arranged to have a centre in Cairo where 
subscribers in Egypt will be able to send their payments and 
from which the E.C.Q. will be distributed. The address is 
tither to Father J. Tawil, Directeur du Lien, Collége Patriarcal, 
165 Malika Nazli, Caire, or A. Missalli, 14a Sheriff Pasha St., 
Heliopolis, Egypt. The subscription will be P. 15 per copy 
and P. Go per annual subscription. We are very grateful to 
these kind helpers, Mr. Missalli will deal with the English 


1 La Sainte Vierge, t. I, p. 258. 
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correspondence. The same plan may also take place ia | 


Holland by 1950. 

This year we are unable to have the usual annual E.CQ 
Conference at Oxford. We hope to renew the Conference 
at the end of 1950. 

The supplementary issue giving the papers of the Oxford 
Conference for 1948 on Nature and Grace will be out before 
the end of this year, price 3s. a copy. 


London. 


The Society of St. John Chrysostom has again begun to 
function we are glad to say. The growing number of Catho- 
lics of the Eastern rites in England will alone offer it work 
to hand. 

The Secretary is the Rev. R. Pilkington, Westminster 
Cathedral Clergy House, Francis Street, S.W.1. 


The Hague. 


In June a chapel for Catholic Russians has been opened 
in The Hague. For more than a year already services were 
held in one of the Hague parish churches on behalf of the 
200 Russians, mostly women and girls, who settled in the 
Netherlands because of the war and oppression in Eastern 
Europe. 

In a house, 42 Raamweg, a social centre with chapel has 
now been opened. Some Capuchin Fathers, Dutch but of 
the Byzantine rite, celebrate the Liturgy on Sundays. Miss 
van Houschooten is the secretary of the centre and social 
worker. She is also in touch with Russians living in Rotter- 
dam and Amsterdam. 


This Rumanian Issue. 


Concerning the illustrations. We must thank Mr. Ion 
Ratiu for the frontispiece and the photographs of the bishops. 

The frontispiece, an eikon on glass from Transylvania can 
surely be taken as a symbol of present events. And we 
think it apt to give the prayer in honour of the Profecting 
Veil of the Holy Mother of God (feast 1st October) :— 

“Today, on this our solemn feast-day, we Orthodox 
people rejoice in thy blessed coming to us, O Mother of 
God, and beholding thy most pure likeness we cry out in 
sorrow: shelter and protect us from all evil by thy prayers 
to thy son, Christ our God, for the salvation of our souls.” 
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We recommend two other articles dealing with Rumania. 
One in Irenikon of 1931 (the July-October issue) deals with 
the question of reunion and is by M. Theodorian Carada, 
the other gives some account of the present position in its 
historical setting by Father Tailliez, S.J. and is in the January- 
March issue of Unitas for this year. 

When more information has come to light we hope to 
publish an article dealing in more detail with the present 
position of the Orthodox Church in Rumania. 


OBITUARY 


Mer. HuGHEs 


The Church has sustained a great loss in the sudden death 
of the Most Rev. Mgr. Arthur Hughes, W.F., titular arch- 
bishop of Aprus and apostolic internuncio to Egypt, at the 
age of 47. 

Archbishop Hughes joined the White Fathers in North 
Africa at the age of sixteen and was, after his ordination in 
1927, in several houses of his Congregation in this country. 

On the outbreak of war with Italy he was placed in charge 
of the Vicariate of the Equatorial Nile in Northern Uganda, 
and in 1943 was transferred to be Reggente of the apostolic 
delegation in Egypt and Palestine—this included respon- 
sibility for Transjordania and Cyprus. He conducted the 
negotiations which led to the establishment of diplomatic 
relations between Egypt and the Holy See in the September 
of 1947. The result was that a Moslem envoy was accredited 
to the Vatican and Mgr. Hughes was promoted to be an 
archbishop and internuncio at Cairo. 

Archbishop Hughes was also outstanding in his friendly 
telations not only with the Catholics of Oriental rites but 
also with the Oriental Christians not in communion with the 
Holy See. 

The funeral took place at Bishop’s Waltham on 15th July 
and King Farouk sent a letter of condolence. R.I.P. 


Mrs. Neri Baynes, O.B.E. 
Another sudden death has also taken place; that of Mrs. 
aynes who since 1941 has edited the little news-sheet, 
The Russian Mission in Shanghai. She was indefatigable in 
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her work in England for all the needs of the Jesuit Fathers 
of the Byzantine rite, their mission and school. Her last 
report was of the plans for the migration of the school to 
South America. 

Mrs. Baynes was also associated with the Society of St, 
John Chrysostom and she was a loyal supporter of the E.C.Q, 
Her first interest in the Christians of the Oriental rites goes 
back to the time when she was engaged in excavations in 
Mesopotamia. 

She was buried in Paris by Pére Mailleux, S.J., rector of 
St. George’s School for Russian boys. R.I.P. 


RECENT PUBLICATIONS 


The Old Catholic Movement: Its Origin and History. By the 
Rev. C. B. Moss, D.D. S.P.C.K. 155. 


Although the churches which today bear the name of 
“Old Catholic Churches” are of recent foundation, the 
spirit which has contributed to their formation is many cen- 
turies old. It is asserted as early as the fourteenth century 
in the movements to establish the supremacy of the Council; 
we find it busy at work in the spread of Gallicanism; it 
is embodied in Febronius ; it has left its imprint on Jansenism. 
We may, then, rightfully speak of an Old Catholic “ Move- 
ment,” and it is the principal stages of this evolution that 
the Dr. C. B. Moss describes for us. Since this represents 
an undertaking both considerable and relatively new, it was 
not to be expected that this would be a definitive work, 
nor that it would completely clarify all the nooks and corners 
of a history that is long and extremely complicated. However, 
we did feel justified in looking forward to a serious and 
interesting contribution to this important subject. Our 
eager expectations have made our disappointment all the more 
bitter. 

The mere examination of the sources of this book is enough 
to engender misgivings with regard to its worth. Nowhere 
do we find an appeal to original documents, despite the fact 
that they are very abundant and, to a large extent, within 
easy reach. Over and above this, not only is the information 
of second or third hand, but, what is more serious, it is always 
considerably restricted and quite partial. The author seems 
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to know of no other history of the Papacy than that by 
Creighton and Nielsen, no other history of Gallicanism than 
that by Jervis, no other of the Church of Holland than those 
by Neale, Dupac de Bellegarde and Varlet, no other for the 
dogma of the Immaculate Conception than that by Pusey. 
In the same way a history of Henry VIII could be written 
from some Spanish works, for example, or a history of the 
Oxford Movement could be based on Arnold and Kingsley. 
The results obtained would be quite the same, namely, a 
work strongly coloured by partisan views but not the work 
of a genuine historian. 

To avoid any possible misunderstanding, we hasten to add 
that the view-point taken here is not at all polemical or 
confessional but properly historical. We find fault with the 
author not because he indicates that he is personally inclined 
to the tendencies found in Old-Catholicism, but because he 
allows himself to be so carried away by these tendencies that 
he has eyes only for their champions, accepts their version 
of the events without reserve, and paints for us so insinuating 
a picture of events that it comes dangerously close to being 
a caricature. 

A review of all the chapters of the book would be evidently 
impossible here. We propose instead to consider more 
particularly some of the pages dedicated to the Church of 
Utrecht (ch. vi, pp. 90-104). It was through this Church 
that Dr. Moss came into contact with the Old Catholic 
Movement, and it is with this Church that he has maintained 
tegular relations (preface, p. 5). Here, then, we should find 
the competence of the author at its best. 

Peace reigned in the Church of Utrecht, strong in the 
possession of its rights and privileges, and especially the right 
to select her own rulers. And then, along came the Jesuits, 
those perennial kill-joys, whose policy was directed towards 
a single end, that of destroying all traces of diocesan inde- 
pendence in order to build up a pontifical dictatorship, for 
which they would both provide the inspiration as well as 
catry out the orders. After a full century of bickering, the 
Church of Utrecht was forced to take refuge in a schism so 
that she might escape what had become an inevitable state of 
serfdom. 

This is the thesis—one is strongly tempted to say the 
scenario—proposed by the author in chapter vi. As for 
ptoofs to support this proposition, we find only gratuitous 
affirmations and inaccurate assertions. 
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Thus we learn (p. 96) that in Holland at the end of the 
sixteenth century, the right to elect the bishops belonged to 
the local chapter. Through a curious oversight, the author 
neglects to point out that in 1528, the Canons spontaneously 
renounced this right in favour of Charles the fifth, promising 
to always accept the subject chosen by him. This is indicated 
by the bull Romanus Pontifex of zoth August 1529. The 
bull Super universas orbis ecclesias of 12th May 1559, likewise 
acknowledged the right of Philip II and his successors to 
designate, not to the chapters but to the pope, the subjects 
destined to take possession of the new sees in Holland. 
It is according to this method of procedure that, in 1560, 
Frederick Schenck was promoted to the see of Utrecht, 
nemine reclamante. He was the only archbishop of Utrecht 
up to the time of the restoration of the hierarchy in 1853. 

Dr. Moss, however, is not of this opinion. If he is to be 
believed, the hierarchy was never extinguished in Holland. 
According to his version, Sasbout Vosmeer was elected by 
the chapters, named by the Archduke Albert, and consecrated 
archbishop of Utrecht in 1602 (pp. 97-8). Unfortunately, 
all this is at loggerheads with the historical truth. In 1603, 
the chapters, rightfully believing that the archiepiscopal see 
was still vacant, named Folcard of Montzyma the vicar 
capitular.! This is an evident proof that they did not consider 
Vosmeer as their ordinary, and that they did not even desire 
to have him at their head.2 The archduke, for his part, far 
from naming him archbishop of Utrecht, showed his lively 
displeasure at the steps taken by Vosmeer to assure this 
nomination.’ As for the pope, he was anxious to attend to 
the vacant see but had to take into consideration the unfavour- 
able attitude of the archduke. He resorted to a temporary 
solution of the problem by consecrating Vosmeer archbishop 
of Philippi in partibus infidelium, and at the same time appointing 
him vicar-apostolic of the States of Holland. Thus he was 
able to provide for the future. In the event of the restoration 
of the power of the Hapsburgs in Holland, Vosmeer could 
immediately receive the title and the ordinary powers of the 
archbishop of Utrecht. If the contrary should prove true, 


1 A Vicar Capitular (and not a Vicar General, as the author says Pp. 96, 
n. 3) is the representative of the chapter to govern a diocese during the 
time that the see is vacant. 

2L. J. Rogier, Geschiedenis van het Katholicisme in Noord-Nederland 
in de 16e en de 17e eeuw ; Amsterdam, 1946, II, p. 21. 

3H. J. Elias, Kerk en Staat in de Zuiderlijke Nederlanden onder Albertus 
en Isabella, Antwerpen, 1931, p. 163. 
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he would remain what he was.! The second alternative was 
verified and Vosmeer retained his powers of delegate of the 
Holy See without ever possessing the ordinary authority of 
a diocesan bishop. 

Our author, however, persists. iene to him, 
Rovenius, successor to Vosmeer, also owed his election 
to the chapters and was consecrated archbishop of Utrecht 
in 1620 (p. 99). As a matter of fact, there was no question 
of an election because it simply was not a question of the 
atchbishopric of Utrecht. Like his predecessor, Rovenius 
was consecrated archbishop of Philippi. So completely 
unaware was he of being anything other than this, that in 
1623 he asked the Archduchess Isabella to name him to the 
see of Utrecht ; people do not ask to be appointed to a dignity 
which they already possess. The members of the clergy 
of Holland shared his conviction since they made a similar 
request of the king of Spain in 1626.2 Dr. Moss, claims, 
however, that, despite the failure of his attempts, Rovenius 
styled himself ”” Archiepiscopus Ultrajectensis et Philippensis.” 
His good faith is due for a shock, for, in reality, the title 
claimed by Rovenius was the following: “ Archiepiscopus 
Philippensis et Ultrajectensis necnon Hollandiae et Zelandiae 
cacterarumque confaederatarum Belgii provinciarum atque 
Trans-Isulanii partium Vicarius Apostolicus.” We have it 
on the word of Rovenius himself, of Van Moock, his secretary, 
and of Gravius his agent at Rome, that this is to be translated 
not as “archbishop of Philippi and of Utrecht, and vicar 
apostolic of Holland etc,” but as “archbishop of Philippi 
and vicar apostolic of Utrecht, Holland, Zealand etc.” 

None of the successors of Rovenius ever bore the title of 
archbishop of Utrecht, and least of all Van Neercassel, contrary 
to what our author would have us to understand (pp. ast 2 
Van Neercassel was never even an archbishop, but was merely 
bishop of Castoria, and, in a letter to the Carthusians of 
Antwerp who addressed themselves to him as to the archbishop 
of Utrecht, he asked them to refrain from ascribing to him a 
title which was not his.4 Peter Codde himself wrote to his 
fiend Van Erckl on 25th November 1702, that he considered 
the use of the title of archbishop of Utrecht as a usurpation. 


'C, Friedrich in Zeitschrift fiir Missionswissenschaft II (1921) pp. 
129ff.; Th. Gentrup, ibid. 16 (1926) pp. IIIf. 

2Van Heussen, Batavia Sacra, Il, p. 79. 

SL. J. Rogier, op. cit. pp. 21-2. 

4W. E. van Dam van Isselt, in De Navorscher 84 (1935) p. 199. 

5S. de Jong, The hierarchical order in Holland at the time of the Reforma- 
lion. Hoorn, 1938, p. 45. 
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But it is not the archbishop alone who constitutes the 
diocesan hierarchy ; in his absence, the chapter assures the 
continuity of the organization of the diocese. According to 
Dr. Moss, the main work of Rovenius consisted precisely 
in the reorganization of the chapter of Utrecht which has 
inherited the rights and prerogatives of the former chapter 
and has legitmately continued right up to our own days 
(pp. 100-1). This interpretation of Rovenius’ work first 
appears in Potkamp, is written seventy-two years after the 
actual events, and is without a serious foundation. The 
“ College ” established by Rovenius was nothing more than 
a sort of council of the apostolic vicariate ; its foundation 
charter carefully avoids the use of the terms “ Canon” and 
“Chapter.” The former chapter continued in existence for 
a certain time as is shown by the reports of Rovenius himself 
in 1635, 1638 and 1642, and, despite what Dr. Moss says of 
them (p. 101), by the nominations to the chapter which 
Rovenius continued to make.! The purpose of the new 
“ college ” was not to continue the former chapter nor was it 
to act as a substitute. 

At this we must turn our attention to the Jesuits. Our 
excuse for this is to be found in the insistence of the author 
in attributing to them a starring role, and in placing at their 
door the blame for all the misfortunes which befell the Church 
of Holland, including the schism. That the author should 
not be moved by any special feeling of sympathy toward them 
is perfectly understandable, but this is not a motive for making 
a travesty of history. There are enough valid reproaches 
which may be directed toward the Jesuits without going to all 
the trouble of entirely inventing other ones. 

It would seem that the Jesuits of the mission of Holland, 
while holding on to the urban apostolate for themselves 
abandoned the rural ministry—the only work which was 
really painful and dangerous—to the parish priests (p. 99): 
The truth of the matter is that the Jesuits retained the country 
places, as can be seen from the map of their mission establish- 
ments. Were it not for them, Zealand, Friesland, Groningen, 
and the regions of Oudewater and Haastrecht would have 
been completely neglected. Besides it seems that the cities 
were more dangerous places than the country. The objection 
raised against the Jesuits by the priests of the period—and 


1 A. J. van de Ven, Over den oorsprong van het aartsbischoppelijk hapittel 
van Utrecht der oud-bisch. clerezij, Utrecht, 1932; J. de Jong in De Katho- 
liek 164 (1923) pp. 73ff. and 146ff. 
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not without cause—was rather that by their brief and indiscreet 
incursions into the cities, they were arousing the ire of the 
Protestant magistrates, and were leaving the secular clergy 
to suffer the consequences." 

These same Jesuits, as the author tells us, were particularly 
hateful in the eyes of the Dutch Government because they 
wete looked upon as partisans of political assassination 

. 97). Could it be that Sasbout Vosmeer was a secret 
member of the Society of Jesus? It was he, in fact, who saw 
in Balthazar Gerard, the murderer of the prince of Orange, 
an instrument of divine retribution, published some works in 
Latin bestowing praise on him, and quite seriously tried to 
introduce the cause for his beatification at Rome!? The 
Jesuits, on the contrary, were all for the recognition of the 
Republic as the legitimate power, and advised their flocks to 
serve the Republic without any hidden motives by entering 
its administration, its universities, and even its armies. The 
Republic was aware of this, and this explains why, in spite 
of the posters of proscription, the princes of Orange intervened 
repeatedly in order to protect them.3 

Another fault of which the Jesuits are found guilty by the 
author is that their type of piety was so different from that 
prevailing in Holland thanks to the influence of the Brothers 
of the Common Life—and especially Thomas a Kempis— 
that this divergence was one of the causes of the opposition 
that they encountered in this country (pp. 92, 97, 115). And 
we had believed all along, on the testimony of learned scholars, 
that the Rosetum of Mombaer and the works of the monks 
of Wildesheim had influenced an old student at Paris by the 
name of Ignatius of Loyola, and that in the “ Spiritual 
Exercises” one could find endless reminiscences of “ the 
Imitation of Jesus-Christ,” which Ignatius never tired of 
teading, and which he recommended to his sons as their 
daily nourishment !5 As for accusing the Jesuits of having 
introduced a “ new ” and “ sentimental ” cult of the Blessed 
Virgin, this is really giving them more credit than they deserve. 
From 1307, when the first guild of Our Lady was formed at 
St. Bavo’s of Haarlem,® a tender devotion to Mary continued 

1L. J. Rogier, op. cit. pp. 60-1. 

2Gisb. Brom, Archivalia in Italie, Den Haage (1908-14), III no. 94. 

3L. J. Rogier, op. cit. pp. 55, 60. 

‘Dudon, Saint Ignace de Loyola, pp. 272-3. 

5Codina, Los ovigenes de los ejercicios espirituales de S. Ignacio de 
Loyola, pp. 57-94. 

6 J. A. F. Kronenburg, Maria’s heerlijkheid in Nederland, IV, Amsterdam, 
1906, pp. 185ff. and 198ff. 
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to grow. Soon all the cities followed the example of Haarlem, 
Rovenius, in the regulations for the confraternities founded 
by him, imposed on the members the daily recitation of the 
rosary and the litanies of the Blessed Virgin.' However, 
Dr. Moss does not stop at that. He goes on to speak of the 
devotions to the Blessed Sacrament, the Sacred Heart and the 
Blessed Virgin as “ florid Italian devotions ” contrasting them 
with the “old grave piety of the French Church” (p. 170) 
Is this strange statement to be taken seriously ? Is the author 
unaware of the fact that the cult of the Blessed Sacrament 
had its origin at Liege, while that of the Sacred Heart comes 
to us from the German mystics and Paray-le-Monial and that 
the Anglo-Saxon monks, Eadmer and Osbert de Clare are to 
be found amongst the foremost promoters of the devotion 
to the Immaculate Conception? As for the old Gallican 
liturgies, they were so sumptuous that, by comparison, the 
sober Roman liturgy is made to look like the poor relation of 
the family.2 

Finally, it would seem that the author is gently poking fun 
at us when he pictures the Jesuits as all-powerful in the new 
Congregatio de Propaganda Fide and, because of this, quite 
anxious to bring all the missions under its exclusive control 
(pp. 97, 114). The first task of the new Congregation was to 
reduce considerably the privileges of the missionary religious 
orders, and Ingoli, its first secretary, was a systematic 
adversary of the Society of Jesus. Mamfroni, his successor, 
did not leave off until he had brought all the missionaries 
belonging to religious orders under the direct control of 
the vicars apostolic. From 1669 to 1674, a series of pontifical 
briefs sanctioned this policy, and the Jesuits scraggpee for 
all they were worth in order to escape from the control imposed 
on them. In the end they submitted after a controversy of 
epic proportions.‘ 

These conflicts between seculars and regulars have always 
existed in the Church ; they are all but inevitable—and often 


1 Rovenius, Het gulden wierookvat, published in Histor. Tijdschrift, 
18 (1929) pp. 268ff. ; 

2 The cult of the Blessed Sacrament permeated the Dutch devotion since 
the Middle Ages, see F. Pijper, Middeleuwsch Christendom, De Verering 
der Heilige Hostie, den Haag, 1907, p. 26ff.; P. Leendertz, Middelnederl. 
Poezie, Leiden, 1907, pp. 213ff. 

3 “ Der sonst so hoch verdienste Ingoli war ahnlich wie Melchior Cano 
von leidenschaftlicher Erregung gegen die Jesuiten beherrscht,” Pastor, 
Geschichte der Papste, XIII, 2, p. 776, no. 3. 

4H. Chappoulie, Rome et les missions d’Indochine au XVIIe siécle, I, 
1943, part 4 and 5. 
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very useful—when a new ecclesiastical organization which we 
know as a Mission is being formed. At such a time the 
respective limits of the different jurisdictions are in the rough 
draft stage, and Rome wisely waits for the lessons to be 
learned from experience before making any definitive decisions. 
So it is that each mission must pass through its period, more 
ot less long, of growing pains. When the historian who is 
not familiar with the history of the Church, interprets this 
as an incurable and mortal sickness, he is unfailingly led to 
an erroneous diagnosis. This is what has happened to Dr. 
Moss. And yet, all he had to do was glance at the Roman 
sources of the history of Utrecht, published systematically 
from 1922, to see how ridiculous it is to speak of any sort of 
preference shown by Rome with regard to the regulars.! 
Moreover, he should have read these documents without 
rejudice. Unfortunately this prejudice colours his entire 
book and lowers it to a journalistic level: Rome is a shrewd 
and jealous step-mother inflamed by a single passion—to 
curtail to her own advantage and by every possible means, 
the freedom of the children of God! “The popes were 
determined to use every means at their disposal to maintain 
and increase their power ; they had no interest in the reform 
of the Church, and they had behind them the whole Italian 
people, which profited by the abuses” (pp. 21-2); “ The 
Jesuits were the champions of the most extreme claims of the 
papacy... They therefore tried to destroy all remains of 
episcopal or national independence of Rome” (pp. 25-6). 

From then on, all those in the service of Rome must be full 
of malice, whereas those who take sides against Rome are the 
candid souls. This simplification is to be found throughout 
the book ; especially to be noted in this regard are the chapters 
dedicated to the Immaculate Conception and to papal infalli- 
bility: in the camp of Rome we have political objectives, 
warped and twisted arguments, popular superstitions, con- 
tempt for tradition; in the other camp science, true piety, 
purity of faith, lofty intentions (pp. 169-81 ; 190ff.).? 

This method of procedure is well known, particularly in 
the country just referred to; it consists in searching for 


1Gisb. Brom and A. H. L. Hensen: Romeinsche bronnen voor de ker- 
helijke—staatkundigen toestand der Nederlanden in de 16e eeuw, Den 
Haag, 1922 ; J. D. M. Cornelissen, Romeinsche bronnen voor de kerkelijken 
toestand der Nederlanden onder de apostolische Viearissen, I, Den Haag, 1932. 
2 All this is reinforced with insinuations which one would rather leave 
_ If the reader would like to know why, let him turn to pp. 19, 79, 
15, 171. 











216 


Eastern Churches Quarterly 


depreciatory incidents in the history of one’s adversaries 
while one’s own party remains unsullied thanks to a carefully 
guarded silence with regard to anything which might stain it 
At this level a lack of historical accuracy fits in neatly with: 
want of the most fundamental fairness. To find this in; 
Christian is sad, indeed, but it is sadder still to find it in, 
member of the Church of England which has built up so solid 
a reputation for sound scholarship and exquisite courtesy, 
It seems that Dr. Moss is considered in England as the 
“leading authority ” in matters concerning the Old Catholic 
Movement.! If this be true—and we scarcely dare believe 
it of this land of genuine scholars—it is a great pity both 
for the Old Catholics who deserve something better than this 
adulterated apology, and for those Englishmen who might, 
perchance, follow such a leader. 
J. Gonserre, S.J. 
Louvain. 


Origéne. By Jean Daniélou. Collection “Le Génie du 
Christianisme.” Editions de la Table Ronde. Pp. 310. 


The work of Pére Daniélou, S.J., is perhaps the most 
outstanding of a number of notable examples in our time 
of the use of the finest theological scholarship in the service of 
a living theology. He is general editor, with Pére de Luba, 
of the admirable Sources Chrétiennes. He has written one of the 
two best studies of the thought of St. Gregory of Nyssa, 
Platonisme et Théologie Mystique. His Mystere du Salut des 
Nations (English translation, The Salvation of the Nations, 
Sheed and Ward) is both popular, in the best sense of the word, 
and profound theology, and essential reading for all Christians, 
learned or simple. He is making available to us in his articles 
in Diew Vivant and elsewhere the riches of the Biblical theology 
of the Fathers. Now he has produced the first really com- 
prehensive survey of the life and thought of Origen. It is 
a book which is intended to be, and is, fully intelligible to 
non-specialist readers, but it will also be necessary (and vety 
enjoyable) reading for all patristic scholars: for it is the 
first book which gives a picture of the whole Origen in all 
his many-sided greatness. There have been good books on 
Origen as philosopher or as mystic, but nothing that gives a0 
adequate introduction to the most important part of his work, 
his Scriptural exegesis, and nothing which shows sufficiently 
clearly his relation to the Church of his time and its traditional 


1 The Church Times, 14th January, 1949, p. 20. 
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teaching. Pére Daniélou covers everything. His first book 
shows Origen in his environment, Christian and pagan, 
and makes clear those parts of his teaching where he is simply 
reproducing the already clear and firmly established traditional 
doctrines of the Church (especially in his teaching on baptism). 
Here P. Daniélou handles very sensitively and accurately 
the great defect of Origen as a Christian thinker ; that excess 
of Platonic spiritualism which made him always uncom- 
fortable in dealing with the institutions and sacraments of 
Catholic Christianity. The second book, in some ways the 
most valuable of all, is concerned with Origen’s exposition 
of the Bible. Here P. Daniélou makes a most valuable 
contribution to Biblical theology by distinguishing clearly 
between those parts of Origen’s exegesis where he is following 
and developing the authentic Christian typological tradition 
and the parts where he is influenced by non-Christian traditions, 
Rabbinic (to a relatively small and unimportant extent), 
and more seriously by Philonic allegorizing and Gnostic 
exegesis. In the third book P. Daniélou deals with Origen’s 
system, his work as a speculative theologian. He shows 
clearly how fully orthodox in intention and _ legitimate 
Origen’s speculative activity was, since it was concerned with 
just those parts of the Christian tradition which had not 
yet been clearly worked out and established by dogmatic 
definitions: and he indicates, sympathetically but unmis- 
takably, just how and under what influences of contemporary 
thought Origen went astray. Finally in the fourth book on 
Origen’s mysticism we have an admirable short account 
of his contribution to the development of Christian spirituality. 
The book shows the greatness of Origen all the more clearly 
because it does not Dianiee the weaknesses of his thought. 
He appears as a man of heroic spiritual and intellectual quality 
gtappling in his life and work with problems which are still 
alive and serious ; about freedom and evil, matter and spirit, 
the incarnational and sacramental and the spiritual in the life 
of the Church, the true understanding of the Scriptures, the 
telationship of the Catholic intellectual with the Hierarchy. 
If his solutions, always put forward with humility and sub- 
mission to the judgement of the Church, are often unsatis- 
factory it is surely very often simply because he was the first 
to see difficulties which no one mind, even the greatest, could 
solve and for solving which contemporary thought, Christian, 
Jewish or pagan, did not offer the right resources. 


A. H. ARMSTRONG. 
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Tertullian’s Treatise Against Praxeas. ‘Text, Introduction, 

Translation and Commentary by Ernest Evans, DD, 

S.P.C.K. 1948. 

In these days of political and social unrest it is encouraging 
to see the strides being made by what we may call the Patristic 
Revival. In France there are the good Dominican and 
Jesuit Fathers and the Editions du Cerf ; in Belgium the names 
Amay and Chévetogne stand out ; even in poor Nazi-racked 
Germany the Abbeys of Maria Laach and Herstelle have lost 
none of their glory ; in the United States there is that admirable 
series of “ Ancient Christian Writings.” All that we take 
for granted. Somehow we expect to find learning in other 
countries. But when we find it in England, a country with 
a reputation for superficiality and a country which is actually 
proud of its reputation, then we are surprised. Newman 
and the Tractarians with their “ appeal to antiquity ” we are 
inclined to dismiss as nineteenth-century eccentricity, or at 
least, we may say, “The modern Church of England has 
nothing in that line to offer us.” And then we are confronted 
by the works of Darwell Stone and Armitage Robinson, 
of Dom Dix, Dr. Prestige and Canon Evans, real contributions 
to Patristic study which testify to the existence of a /radition 
of English scholarship. 

If God in Patristic Thought is the ideal introductory textbook, 
then books such as the Tertullian of Canon Evans are the 
indispensable second stage. There is much more in these 
340 pages than the title would warrant, more than one treatise 
of Tertullian, and more than just Tertullian. The author 
modestly assures us that the work was undertaken “as 4 
relaxation from the more exacting duties of my profession,” 
and that “if favourably received, I propose to continue it.” 
This is leisure well spent, an instance of the Biog SeapntiKds 
being at the same time trpaxtikés ! \ 

The Introduction gives a brief survey of Tertullian’s life 
and writings, an account of the Monarchian controversy 
(and here we must hastily look up our Prestige and our 
Tixeront), of Tertullian’s contribution to theology, his sources, 
his language, and his Montanism. Nothing seems neglected, 
and yet there is no claim to have exhausted the subject. In 
the matter of theological terminology several pages are devoted 
to the meaning of substantia and persona, and the author main- 
tains their philosophical rather than their juristic sense: 


this small matter has really a vital part in any explanation of 


the unitatem in trinitatem disponit, and of the economia distributing 
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the monarchy. But somehow one feels that the point is not 
being driven far enough. There is something lacking, as in 
the explanation which St. Thomas gives of tamquam ab uno 
principio. ‘What is wanted is an exposition of the ¢rve Monarch- 
ianism of Christianity, an exposition in fact so clear as to give 
an answer to the kind, tolerant Hebrew theologian who said 
“Well, we all agree that God in the last resort, at least, if not 
sooner, is one” ! 

A second slight criticism would be to query whether it 
be really necessary, or even true, to say, with Pére Lebreton 
and others, that the Logos of Philo “has little in common 
with Christian theology.” We read variant forms of that 
judgement everywhere, even, be it said, in commentaries on 
the Greek books of the Old Testament. It is laboured so 
much as to deceive nobody, least of all Greeks and Jews. 
It is of the essence of cecumenical Christianity to look for 
similarities rather than oppositions, and surely the eer 
predilection of Eastern Christians for St. John’s Gospel, and 
the sophiology of Serge Bulgakov are evidences for a greater 
similarity than opposition between Philo and St. John. 
The Memra of the Targums (& hu amar vajehi) and the Logos 
of St. John (tré&vta 81 auto éyéveTo), are they so very different 
from the Logos of Philo as we are asked to believe? Do 
we detract from the sophiology of the inspired books if we 
see some resemblance between the “ mathematical ratio ” 
of tne philosophers and the Word of Wisdom who held His 
conversation with men? And finally, is there a radical 
opposition between the practical Hebrews and the theoretical 
Greeks, or would it not be truer to see each race making its 
own contribution towards the common weal ? 

A third and trivial point is that we observe a reference in 
the Introduction to Leo the Great and Cyril of Alexandria. 
The latter, says Canon Evans, is “ in theology a much more 
satisfactory guide.” He is right—but, we suspect, for the 
wrong reason ! 

Although much space has been devoted to an neo 
attack on the author of this remarkable book, it should not 
be thought that the reviewer sees more defects than merits. 
On the contrary, if the criticisms are unfair they will be at 
once withdrawn and greater emphasis given to the wealth of 
genuine scholarship offered to the patristic student by Canon 

vans, 

There is something else for which we should be grateful. 
The author is perfectly objective in his treatment of Tertullian. 
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But his very objectivity causes us to admire and love Tertullian 
all the more—that great clumsy Christian to whom the thirst 
for martyrdom meant more than perfect orthodoxy ! 


Dom GreGory Regs, 


Saint Léon le Grand: Sermons. Tome I. Introduction de 
Dom Jean Leclercq; trad. et notes de Dom René Dolle, 
moines de Clervaux. Editions du Cerf. 


This new volume which maintains the high standard we 
have come to expect of the series Sources Chrétiennes, con- 
tains nineteen sermons of St. Leo on Christmas and the 
Epiphany. We may be grateful for having the works of this 
great saint put within the reach of modern readers. Although 
St. Leo did not make any very striking contribution to te 
theology of the Church his works repay study for many 
reasons. For the liturgist St. Leo is of primary importance 
both on account of the close relationship of his thought 
and the liturgy, and because his language, the fifth century 
Latin, is largely the language of the liturgy; the careful 
translation of this volume will be found most helpful, eg. 
the various meanings that lie behind the word sacramentum. 
The preacher, too, will note St. Leo’s brevity—an average 
sermon is about 1,100 words—his clarity and precision, the 
objectivity and solidity of his matter, its close relationship to 
the liturgy, the vigour of his expressions ; yet in spite of a 
certain solemnity, he remains in contact with his hearers—his 
sermons are family affairs. As spiritual reading, there is 
not much that is strictly new, but the enthusiasm with which 
the mystery of the Incarnation filled the speaker, passes into 
the reader and he is made to realize that this is the grand 
mystery full of saving grace for all. There remains this 
problem—that ordinary people should have understood and 
appreciated such concise yet profound preaching. From 
St. Leo’s apology melius sit doctos onerare jam notis quam rudes 
fraudare discendis we can only conclude that the general 
standard of receptivity was much higher than in our own 
times. D.J.P. 


Pp. 53: 


Cristianesimo E Islamismo, Quaderni di “‘ Humanitas,” 
Morcelliana-Brescia, 1949, L. 200. 


This is the latest addition to the growing list of the signifi 
cant and very worth-while Qwaderni di ‘“‘ Humanitas”— 
Humaniras being, as our readers are doubtless aware, 4 
cultural Italian monthly review devoted to the consideration 
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of modern problems in terms of spiritual life. Cristianesimo 
¢ Islamismo, though slender physically, offers the interested 
reader many weighty facts and ideas regarding the relations 
between Chrisitanity and Islam from the rise of Islam down to 
the present day. It consists of a series of four essays by four 
quthoritative writers, one Spanish, the other three Italian 
orientalists of note. It is difficult to sum up a volume which 
is so tightly packed, but gee s I can give the reader some 
idea of the contents, and, still more, of the significance of 
these four capable essays. 

In the first essay the Spanish Jesuit, Fr. Stephen Lator, 
makes a broad comparative study of Islam and Christianity 
(ie. Catholicism) as religions. He underlines the chief 
diference—the absence in Islam of what Catholic Theology 
understands by the “supernatural.” Philosophically the 
God of Islam more or less coincides with the God of our 
theodicy, but in reality there is a tremendous abyss between 
the Allah of the Qur’an and the Triune God of Christian 
revelation. From these fundamental differences flow others 
which are discussed briefly by Father Lator. 

The second essay by Signore Martino Mario Moreno, a 
noted Italian orientalist, is confined to the period from the 
seventh to the eleventh centuries. In the main he is con- 
cerned with the development of Muslem religious thought 
from the earliest discussions on faith and works, predestination 
and predetermination, the Qur’an as the uncreated word of 
God, through various sects and schools, with a brief notice 
of the influence of Islamic mysticism. 

Inthe genial third essay Prof. Francesco Gabrieli, Professor 
ot Arabic at the University of Rome, highlights the contacts 
ttom the twelfth to the fifteenth centuries. After an opening 
paragraph on al-Ghazzali he passes to a brief discussion of the 
Crusades. Thence he proceeds to Spain and lingers over the 
igure of Averroes. Ibn Arabi leads him to Ramon Lull, 
St. John of the Cross, and the still disputed question raised 
by Fr. Asin Palacios over the influences of Islam on the 
Divina Commedia, on which question Prof. Gabrieli makes 
some very prudent observations. He concludes with short 
notices of two fascinating men, Fra Anselmo da Turmeda 
and Leo Africanus. 

The final essay is from the pen of Prof. Rossi, Professor 
of Turkish and Persian at the University of Rome, and 
competent editor of Oriente Moderno, a review invaluable to 
the student of contemporary oriental history. Much of his 
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paper is devoted to Turkey and its recent travail, but other 
important names and events are not ignored. 

The value of Cristianesimo e Islamismo lies not so much ip 
its accurate information so pleasantly set forth as in the appeal 
it must make to the thinking Catholic reader. European, 
and now also American, civilization is still called a Christian 
civilization, but much of it must acknowledge the justice of 
the Muslem poet’s accusation : ‘‘ You have thrown away the 
accumulated wisdom of the heart. Ah! What a precious 
thing you have lost!” We can read into these words: 
profound meaning which probably escaped their author. 
More important, we can combat that meaning with means 
which the world ignores but which alone can bring Christianity 
and Islam together. 

RicHarD J. McCarrny, S.J., 
Campion Hall, Oxford. 


Religion and Culture. ‘The Gifford Lectures 1947. By 
Christopher Dawson, Sheed and Ward. Pp. 218. ros. 64 


By “ Culture” in this book Mr. Dawson does not mean 
merely that educated state of mind and general acquaintance 
with the arts which is what the word usually conveys today. 
Indeed he shows that this condition of secular education 
divorced from a religious pattern of life is something quite 
modern and western, due to the breaking away of the Hellenistic 
elements in the sixteenth century from the totality of the 
Christian synthesis or way of life. Culture is essentially 
the way of life of a people and he shows how in the history 
of mankind it will be always be found that religion is at the 
heart of it, and dominating it though also in its turn affected 
in its expression by that culture—somewhat like a spitit 
.incarnated in abody. For the last few centuries a loose Natural 
Theology has bridged the gap, but it is the extreme peril of 
our times that modern culture, i.e. the modern way of life has 
divested itself entirely of all spiritual content, it is a vast 
mechanism of an economic and scientific kind with no spiritual 
message at all; and further now that modern communications 
and overlapping are breaking down the old racial barriers, and 
we have a picture of a “ secularized scientific world cultute, 
which is a body without a soul, while on the other hand 
religion maintains its separate existence as a spirit without 4 
body ” (pp. 216-7) and this “ becomes unendurable as soot 
as the destructive implications of a completely seculariz 
order have been made plain.” This is Mr. Dawson’s com 
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clusion in a book of immense value and timeliness. It is a 
book of profound vistas, showing on the one hand how the 
study of comparative religion, so far from serving (as its 
nineteenth century propagators made it serve) to undermine 
the validity of Christianity, demonstrates how deep are the 
roots of religion in natural man, and also how in our missionary 
approach (though this is not actually mentioned) to other races 
we must take careful account both of the relationship of our 
religion to our culture and of the precise bearing of the same 
relationship in theirs. This growing sense of the need of 
appreciation of other spiritual cultures is one of the most 
fruitful ideas of our time. D.jJ.P. 


Hellenisches und Christliches im Friih-Byzantinischen Geistesleben. 
By Endre Ivanka. Herder, Vienna. Pp. 117. 


This admirable little book by a well-known Austrian 
Catholic scholar is probably the best discussion yet published 
of the very important question of the degree and nature of the 
influence of Greek philosophy on the Eastern Fathers and the 
great Christological heretics. Professor Ivanka’s exposition 
of the way in which the Cappadocian Fathers handled Plotinus, 
of their almost, though not quite, completely successful 
struggle to master and transform his thought in the service 
of Christian theology, is clear and excellent: and so are his 
descriptions of the Hellenistic background of the thought 
of Origen and of Arianism, his tracing of the influence of 
the sharply dualist side of Platonism on Monophysites and 
Iconoclasts and of Aristotelian naturalism on the Nestorians. 
The very full notes show the solid foundations of scholarship 
on which the book rests. A.H.A. 


The Creed in Slow Motion. By Ronald A. Knox. Sheed and 
Ward. Pp. 238. 85. 6d. 


_ Herein Mgr. Knox carries a stage further the work begun 
inhis The Mass in Slow Motion. He now gives us a series of 
brilliant conferences on the Apostles’ Creed, written in the 
same vein and delivered to the same audience as before, 
the pr of the Assumption Convent evacuated to Aldenham 
atk. 

It should not cause the ordinary reader any undue concern 
that this declared exponent of the art of writing timeless 
English should himself send forth a work that, in parts, is 
clearly dated. After all, the young, together with the not- 
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so-young, may reasonably look to hearing in their own tong 
the wonderful works of God; nor, in this instance at le 
are they disappointed. For them a master-mind has beg 
at work here; posterity will always find its own e 
ready with reverent lips or able pens to render it a like seryi 
The effortless, and natural transition from the grave 
the gay, and—back again—from the absorbing interests gi 
young life, deftly introduced, to a lucid explanation agg 
informative development of the twelve bare outlines of ou 
sacred beliefs, coupled with a wealth of apt illustration ang 
a deep spiritual understanding, will make this book one @ 
lasting value to those who would have their recital of th 
creed take on an added meaning and live. 
The style of these talks offers many valuable suggestion 
to those of the clergy who are struggling to eliminate one @l 
least of the many causes of leakage from the Church, thé 
boredom often experienced by children at Mass and at prayef 
through their having only a hazy notion of what it is all about 
a haziness they have been known to carry with them int 
adolescent life, and beyond. W.E.A. 
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